《Dummelow’s Commentary on the Bible – Luke》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Life of St. Luke. The word 'Luke' (Loukas) is a contraction of the Latin name Lucanus, often found in inscriptions.

St. Luke was a Gentile, or, as others think, a proselyte, of Antioch in Syria, where he followed the profession of a physician (Colossians 4:14). His connexion with Antioch which tradition affirms, is confirmed by the 'Western' reading of Acts 11:28, which implies that St. Luke was present when the prophet Agabus delivered his famous prophecy before the Church of Antioch. The same passage proves that he was not a convert of St. Paul, but one of the earliest members of the Church of Antioch, which apparently had from the beginning baptised Gentiles as well as Jews (see on Acts 11:20, where the true reading is 'Greeks').

He became a follower of St. Paul, and his companion in his missionary journeys. Many facts about his travels with St. Paul can be gathered from the Acts, because, though he does not name himself, he generally speaks of the Apostle's party as 'we' when he was present, and 'they' when he was absent. It thus appears that he joined the apostle at Troas on the Second Missionary journey (about 50 a.d.), and accompanied him to Philippi (Acts 16:10). Here St. Paul left him (Luke 17:1). After this for several years we cannot trace his movements, but he was probably engaged in missionary work in the district, for when St. Paul returned to Philippi some seven years later on his third missionary journey, St. Luke was still there (Acts 20:5). He then accompanied St. Paul on the rest of his travels until they reached Rome about 59 or 60 a.d.

During St. Paul's first imprisonment St. Luke was with him, though perhaps not continuously (Colossians 4:14; Philemon 1:24). He was also a companion of St. Paul during his second imprisonment (about 67 a.d.), when the Apostle was expecting martyrdom (2 Timothy 4:11).

Nothing certain is known of St. Luke's subsequent life. A third-century authority says, 'Luke, by nation a Syrian of Antioch, a disciple of the apostles, and afterwards a follower of St. Paul, served his master blamelessly till his confession (martyrdom?). For having neither wife nor children he died in Bithynia at the age of 74, filled with the Holy Ghost.'

2. Authorship of the Gospel. The canonical authority and authenticity of St. Luke's Gospel have never been questioned until quite recent times, and the following considerations seem to set the question beyond doubt.

It is admitted on all hands that Luke and Acts are by the same author. The reference in Acts to the 'former treatise,' the description of which exactly suits the Gospel (Acts 1:1), the common dedication to Theophilus (Luke 1:3; Acts 1:1), the general similarity of style, and the definitely Pauline conception of Christianity which both exhibit, are sufficient proofs of identity of authorship. That this author was St. Luke is proved at length in the Intro, to Acts (q.v.).

St. Luke's Gospel was used (and abused) by the heretic Marcion, 140 a.d.; copiously quoted by Justin Martyr, 150 a.d.; included by Tatian in his harmony of the four Gospels (Diatessaron), 160 a.d.; used without doubt of its authenticity by Irenæus, 177 a.d.; Theophilus of Antioch, 180 a.d.; Tertullian, 200 a.d.; and included in the Muratorian Canon of Scripture, 200 a.d.

3. Date, etc. The date of composition cannot be certainly determined. It is later than Mark, of which it appears to make use, and earlier than Acts, to which it forms an introduction. If, as seems probable, Acts was written at Rome about 62 a.d., Luke may be assigned to the preceding year, i.e. to the early part of St. Paul's imprisonment at Rome. Some suppose it to have been written earlier, about 57 a.d., at Cæsarea, and others considerably later, about 74, or even as late as 80 a.d.

4. Sources. When St. Luke wrote, a large number of written accounts of our Lord's life and work already existed (Luke 1:1), and it is to be supposed that he made diligent use of them. But since during the two years and more of St. Paul's imprisonment at Cæsarea (Acts 24:27) St. Luke was in Palestine, it is more than likely that he made good use of his opportunities of consulting the eyewitnesses themselves. Of written sources he almost certainly used St. Mark's Gospel. He is also said by some to have used St. Matthew's 'Logia,' i.e. a collection of our Lord's discourses written by St. Matthew, and now incorporated in the First Gospel. But the differences of wording and arrangement in the sayings of our Lord common to the First and Third Gospels render this supposition somewhat hazardous. For a full discussion of this difficult question, the reader is referred to the article, 'The Synoptic Problem.' Critics rightly argue from the presence in St. Luke's Gospel of a long section (Luke 9:51 to Luke 19:28), almost entirely peculiar to himself, that St. Luke must have used some 'special' source, i.e. some circle of traditions unconnected with those mainly Galilean traditions which underlie Matthew and Mark. The materials for this section were either collected in Judæa, or more probably in Persea, where most of the incidents are located. The birth narratives must also be assigned to a special source, which has been thought, from the nature of the information, to have been the Virgin mother herself. It is quite possible that she was still living when St. Luke was in Palestine. Since St. Luke is well informed about Herod, it is possible that one of his informants was Joanna, wife of Chuza, Herod's steward (Luke 8:3).

Relation to St. John. There are some curiously close parallels between St. Luke's Gospel and St. John's. Both allude to the ministry in Judæa (Luke 4:44; Luke 13:34). Both mention the visit of Peter to the sepulchre (Luke 24:12), the sisters Martha and Mary (Luke 10:38), the appearance on Easter Eve (Luke 24:36). Both place the prediction of Peter's denial at the last supper (Luke 22:54), and the denial itself before the trial (Luke 22:54). Yet St. John's Gospel is probably quite independent of St. Luke's.

Relation to St. Paul. Ancient tradition exaggerated the influence of St. Paul upon St. Luke's Gospel. St. Paul's expression, 'according to my gospel' (Romans 16:25), was understood to mean 'according to St. Luke's Gospel.' Irenæus says, 'Luke, the companion of Paul, put down in a book the gospel preached by him (Paul),' whereas St. Luke himself says that he compiled his Gospel from the narratives of eyewitnesses. Yet the Pauline influence is real. Religious universalism is a more marked feature of this than of the other synoptic Gospels, and so is the doctrine of salvation by faith. The account of the Lord's Supper (at least in the usual text) is nearer to St. Paul's than to the synoptic account.

Relation to Mardon. The heretic Marcion issued about 140 a.d., an edition of St. Luke which began with Christ's teaching at Capernaum, and omitted many important passages. Some modern critics, at the risk of discrediting the authority of the Third Gospel, have maintained that Marcion's version of it is the only genuine one. It is, however, now generally recognised that the existing version of St. Luke is the older, and that Marcion altered it to suit his peculiar doctrinal views.

5. Style. Although not written in pure Attic Greek, St. Luke's Gospel and Acts have greater pretensions to style than any other NT. documents. St. Jerome says, 'his style is more polished, and savours of secular eloquence.' This is specially true of his preface, which follows classical models. But St. Luke varies his style to suit his subject-matter. Sometimes, as in the chapters describing the Nativity, he is intensely Hebraic, imitating the LXX. Sometimes, especially when describing our Lord's actions and words, he falls into the common unadorned style of the synoptic evangelists, But everywhere his style has its own distinctive marks, by which it can be readily recognised. He shows a considerable knowledge of the technical vocabulary of the Greek physicians, which harmonises with St. Paul's statement that he was a medical man (Colossians 4:14).

6. Aim and Character. The Gospel is intended primarily for the edification of a single individual, Theophilus, a man of high position living at Rome, and apparently a convert of St. Luke. Yet there can be no doubt that it was intended to reach a large circle of Gentile readers. St. Luke claims for his narrative fulness, accuracy, order, and exhaustive research. In pursuance of his plan of writing 'in order,' he attempts to fix the chronology, and to place the gospel history in its true connexion with contemporary secular events. It is clear, that, like St. Paul, his sympathies were cosmopolitan, and that he was interested in the wider life and culture of the great empire. Of special dogmatic or party purpose the Gospel shows little trace. The writer is frankly a Paulinist, laying stress on the universal character of Christianity, but there is scarcely a trace of bias against the Twelve, or Jewish Christianity. This is especially clear in the Acts, where the exploits of Peter are as sympathetically recorded as those of Paul. St. Luke's universalism is. shown by the pedigree from Adam (Luke 3:23), by the praise accorded to Samaritans (Luke 10:33), by the rebuke of Jewish intolerance against that people (Luke 9:52.; Luke 17:11.), and by the appointment of the 70 disciples whose mission was to carry the gospel to the Gentiles (Luke 10). Universalism characterises our Lord's first-recorded discourse (Luke 4:24.) and is emphasised in the discourses after the Resurrection (Luke 24:47; Acts 1:8). Equally characteristic is the idea of free grace, not by the works of the Law, but by faith. St. Luke is full of the spirit of the Christian missionary, and delights in those words and acts of Jesus which offer salvation to the poor, the outcast, and the abandoned criminal. This sentiment is also found in Mt, who has the parable of the Lost Sheep, and the saying, 'the Son of Man came to seek and to save that which was lost'; but in St. Luke it is much more prominent. He alone records the touching parable of the Prodigal Son, and the conversion of the penitent thief.

Some critics detect in St. Luke an Ebionite, i.e. a socialistic or communistic tendency. He certainly shows a special sympathy with the poor (Luke 4:18; Luke 14:18; Luke 19:8; Luke 21:3), and records many warnings of our Lord against wealth (Luke 6:24, etc.). He even regards community of goods as preferable to private property (Acts 2:44, etc.), but it must be remembered that the apostolic communism was voluntary (Acts 5:4). Other examples of this tendency are the parables of Dives and Lazarus, of the Rich Fool, and of the Unjust Steward. Another possible example is the beatitude, 'Blessed are ye poor' (Luke 6:20), where St. Matthew has 'poor in spirit.' In speaking of our Lord, St. Luke, like St. John, is careful to notice the effect of His words and works on those who witnessed them: 'He was glorified of all' (Luke 4:15); 'they were all astonished at the majesty of God' (Luke 9:48); 'and all the people, when they saw it, gave praise unto God' (Luke 18:43). He also records carefully our Lord's prayers, being alone in mentioning that our Lord prayed on six distinct and memorable occasions: (1) At His baptism, Luke 3:21; (2) after cleansing the leper, Luke 5:16; (3) before calling the Twelve apostles, Luke 6:12; (4) at His Transfiguration, Luke 9:29; (5) on the cross for His murderers, Luke 23:34; (6) with His last breath, Luke 23:34; St. Luke, like St. Matthew, is specially interested in our Lord's discourses. He preserves more often than St. Matthew, a record of the circumstances in which the words were actually spoken, whereas St. Matthew collects and arranges them according to subject-matter. Hence St. Luke seems to scatter what St. Matthew has collected.

7. Matter peculiar to St. Luke. A proof of St. Luke's diligence in collecting materials is that about half of his Gospel consists of matter peculiar to himself. He alone mentions the parables of the Two Debtors (Luke 7:41), of the Good Samaritan (Luke 10:30), of the Friend at Midnight (Luke 11:5), of the Rich Fool (Luke 12:16), of the Barren Fig Tree (Luke 13:6), of the Lost Coin (Luke 15:8), of the Prodigal Son (Luke 15:11), of the Unjust Steward (Luke 16:1), of Dives and Lazarus (Luke 16:19), of the Unjust Judge (__Judges 18:1), of the Pharisee and Publican (Luke 18:9); also the following miracles: the miraculous draught of fishes (Luke 5:1), the raising of the widow's son (Luke 7:11), the cure of a woman with a spirit of infirmity (Luke 13:10), of a dropsical man (Luke 14:1), of ten lepers (Luke 17:11), of Malchus's ear (Luke 22:51).

Besides these, much other important matter is peculiar to him, e.g. the first two chs., the questions put to John the Baptist by the people (Luke 3:10, Luke 3:14), the topic of conversation at the Transfiguration (Luke 9:31), the conversion of Zaccheus (Luke 19:1), the weeping over Jerusalem (Luke 19:41), the promise to Simon that his faith should not fail (Luke 22:31), the bloody sweat (Luke 22:44), the trial before Herod (Luke 23:7), the words addressed to the women of Jerusalem (Luke 23:27), the incident of the penitent thief (Luke 23:40); the words on the Cross, 'Father, forgive them; for they know not what they do,' and 'Father, into thy hands I commend my spirit' (Luke 23:34, Luke 23:46); the walk to Emmaus (Luke 24:12), and most of the details of the appearance on the evening of Easter Day (Luke 24:36). It should be observed that almost the whole of the long section (Luke 9:51 to Luke 19:28) consists of matter peculiar to St. Luke. Some of the sayings in it are found also in Mt, but generally in a different connexion.

8. Analysis of the Gospel.
1. The preface, Luke 1:1-4. 

2. The infancy and boyhood, 1- Luke 2:52. 

3. Ministry of the Forerunner, Luke 3:1-20. 

4. The preparation for the ministry, Christ's baptism, pedigree, and temptation, Luke 3:21 to Luke 4:13. 

5. The Galilean ministry, Luke 4:14 to Luke 9:50. 

6. The later ministry, mainly in Peræa, Luke 9:51 to Luke 19:28. Many of the incidents recorded in this section really belong to other periods of the ministry. Marks of locality and date are vague and rare. 

7. The last visit to Jerusalem and the Passion, Luke 19:29; Luke 23. 

8. The Resurrection (and Ascension?) Luke 24. 

9. The Text. Besides the two ordinary types of text, viz. that used by the Authorised Version and that used by the Revisers, there is another interesting type of text, generally called 'Western,' of very great antiquity. It is characterised by omissions, additions, and sometimes by changes. Some chief omissions are in Luke 10:41; Luke 12:39; Luke 23:34; Luke 24:36, Luke 24:40, Luke 24:51. The chief addition is after Luke 6:4. The most interesting change of text is in the account of the institution of the Lord's Supper, which, in its 'Western' form, has no affinity with St. Paul's account of that event. Several of the 'Western' readings are discussed in the commentary, and as they are now regarded as of considerable importance, the student is recommended to make himself acquainted with them. In the Acts the 'Western' text is a still more important and interesting problem.

01 Chapter 1 

Verses 1-80

Birth of John. The Annunciation
1-4. Preface. To write a preface to a history is not a Jewish, but a classical custom, and by following it St. Luke shows himself a true Gentile, trained in Greek culture and imitating classical models. Here he affects classical elegance and correctness of expression, but in the course of his Gospel he generally imitates the simpler synoptic style.

This Preface contains all that is really known as distinguished from what is guessed about the sources of the Synoptic Gospels. Its main statements are, (1) that already, when St. Luke was compiling his Gospel (56-58 a.d.), many earlier Gospels existed; (2) that these Gospels were based upon the evidence of the eyewitnesses; (3) that these eyewitnesses were the apostles and official Christian teachers; (4) that the eyewitnesses 'delivered' their testimony in the form of a more or less definitely fixed tradition, which may have been either oral or written; (5) that Christians were definitely instructed and catechised in the contents of this tradition.

St. Luke claims for his Gospel, (1) diligence in collecting all available materials, (2) fulness, (3) careful investigation especially of the earliest period (our Lord's birth and infancy), (4) orderly arrangement, (5) accuracy.

1. Surely believed] RV 'fulfilled.'

2. Even as] i.e. these narratives were in exact accordance with the evidence of the eyewitnesses. Eyewitnesses] i.e. mainly the Apostles themselves, perhaps also the seventy disciples.

3. In order] may refer either to chronological order, or to orderly arrangement according to subjects.

Most excellent Theophilus] Some think that Theophilus is not a real person, but an ideal name for a Christian reader ('beloved of God'). More probably Theophilus was a distinguished Roman citizen resident in Rome. The epithet 'most excellent' was under the empire peculiarly appropriated to Romans of high rank, and became in the 2nd cent, a technical title indicating equestrian rank. This is probably its sense here. Both Felix and Festus, addressed by this title in Acts 23:26; Acts 24:3; Acts 26:25, were 'knights' (equites). Acts is also dedicated to Theophilus.

4. Instructed] lit. 'catechised,' i.e. taught by means of question and answer. At a very early period, probably in the apostolic age, candidates for baptism ('catechumens') were required to go through a preliminary course of training in Christian doctrine and morality, of which catechising formed a prominent part. Theophilus was probably one of St. Luke's own converts, who had with other catechumens attended regular catechising on the life of our Lord.

5-25. Conception of John the Baptist. The rise of Christianity was preceded by a long period of four hundred years, during which prophecy was silent, and the religious guidance of the nation passed to the rabbis and the scribes, who made void the Law of God by their traditions. The advent of Christ was heralded by a great revival of prophecy, and by the restoration of direct communications from God to man through supernatural agency, as in the cases of Zacharias, Joseph, Mary, Elisabeth, Simeon, Anna, the shepherds, the Magi, and, in particular, John the Baptist, who, though he left no written prophecies, and worked no miracle, was declared by our Lord to be the greatest of the prophets, yea, and more than a prophet.

5. The classical style of the preface now changes abruptly to one which is deeply tinged with Hebraisms. This Hebraic style continues to the end of Luke 2. Some scholars explain it by supposing that St. Luke is here using a Hebrew document. Herod] see Matthew 2:1.

The course of Abia (Abijah)] David divided the priests into twenty-four 'courses' or groups, each of which in rotation was responsible for the Temple services for a week. Each course, therefore, officiated twice a year, at an interval of six months. The course of Abijah was the eighth. After the Captivity only four courses returned, but these were subdivided into twenty-four courses under the old names. The course of Abijah is said to have officiated in April and October: see 1 Chronicles 24:3; Nehemiah 1:1.

6. Righteous] i.e. according to the OT. standard. They were good, pious Jews, strict and careful observers of the Mosaic Law, but not, of course, sinless. 

9. Lot] To avoid disputes the various functions were decided by lot. To burn incense] This was done daily, morning and evening (Exodus 30:6-8). The daily sacrifice of the lamb was offered on the great altar of burnt offering outside the Temple proper, in front of the porch. The incense was offered inside the Temple on the golden altar of incense which stood before the veil of the Holy of Holies. The officiating priest was alone within the Temple while offering the incense, and the other priests and the people were outside worshipping in the various Temple courts. Only once in a. lifetime could a man enjoy this privilege, and he was ever afterwards called 'rich.' It was the 'highest, mediatorial act,' 'the most solemn part of the day's service, symbolising Israel's accepted prayers.'

11. An angel] It was said of the high priest Simon the Just (died 320 b.c.) that 'for those forty years wherein he had served as high priest, he had seen an angel clothed in white coming into the Holy Place on the Day of Atonement and going out again.' St. Luke gives special prominence to the ministry of angels, and the appearances which he records are particularly difficult to account for as subjective phenomena: see Luke 1:26; Luke 2:9, Luke 2:13, Luke 2:21; Luke 12:8; Luke 15:10; Luke 16:22; Luke 22:43; Luke 24:4, Luke 24:23, and often in Acts.

12. Was troubled] cp. Luke 2:9; Judges 6:22; Judges 13:22, etc.

13. My prayer] Probably not for offspring, but for the coming of the kingdom of God, and of the Messianic salvation, the only suitable prayer for so solemn an occasion. It was a maxim of the rabbis that 'a prayer in which there is no mention of the kingdom of God is no prayer at all.' John] lit. 'Jehovah is gracious.'

15. John was a Nazirite, i.e. one of a class of men in Israel who consecrated themselves to God by abstaining from all intoxicants, by avoiding with scrupulous care all ceremonial defilement, and by wearing the hair long, Numbers 6:1-21. Usually men made the Nazirite vow for a definite time, not less than thirty days, but John, like Samson, Samuel, and the Rechabites in the OT., was a Nazirite for life. There are some examples of the Nazirite vow even among Christians (Acts 18:18; Acts 21:26). James the Lord's brother is said by Hegesippus to have been a life-long Nazirite.

John, the Nazirite and dweller in the wilderness (probably also a celibate), represents the austere and ascetic type of piety which few can imitate. Jesus, purposing in His life to offer an example to all mankind, came eating and drinking, and sharing the joys and sorrows and even the recreations of ordinary society. Both these types of piety, the ascetic and the social, have their place in the Kingdom of God.

Filled with the Holy Ghost] As Jesus was conceived without sin, so his forerunner was sanctified in the womb, though the reference is less to personal sanctification than to consecration to the prophetic office: see Jeremiah 1:5; Galatians 1:5. 

17. Go before him] RV 'go before his face,' i.e. before the face of Jehovah. Elias] RV 'Elijah': see Malachi 4:5-6 and on Matthew 17:10. To turn the hearts, etc.] Malachi's exact words are, 'He shall turn the heart of the fathers to the children, and the heart of the children to their fathers.' 'The fathers' are the patriarchs and prophets of Israel, 'the children' are their degenerate descendants who have alienated the heart of 'their fathers' by their disobedience to their godly precepts. The preaching of John will turn the heart of the children to imitate their just (i.e. pious) ancestors, and thus the heart of their ancestors, now alienated, will be turned to them in love and approbation.

18. With the unbelief of Zacharias compare the laughter of Abraham, Genesis 17:17, and of Sarah, Genesis 1:12. To ask for a sign was not in itself wrong. Abraham, Gideon, and Hezekiah had done so without rebuke. But the appearance of the angel ought itself to have been a sufficient sign to Zacharias.

19. I am Gabriel, etc.] cp. Tobit 1:15, 'I am Raphael, one of the seven holy angels which present the prayers of the saints, and go in before the glory of the Holy One.' Two angels only are named in the canonical Scriptures, Gabriel (lit. 'the mighty man of God'), Daniel 8:16; Daniel 9:21 and Michael (lit. 'Who is like God?'), Daniel 10:13, Daniel 10:21; Daniel 12:1; Judges 1:9; Revelation 12:7; In the Apocrypha, Raphael and Uriel are also named. The rabbis say that the Jews learnt the names of the angels in Babylon.

The apparent sanction given here to current Jewish angelology is a good instance of the accommodation to human ideas which is so common in both Testaments. God's messenger reveals himself by the name of Gabriel, because that was the name by which he was commonly known among the Jews. The Jews themselves did not suppose that they knew the real names of the angels. According to the rabbis the names of the angels represented their mission, and were changed as their mission was changed.

21. Marvelled that he tarried] RV 'Marvelled while he tarried.' The people were afraid that the officiating priest might be struck dead for omitting some formality (Leviticus 1:13), hence the custom was for the priest to finish his ministry as quickly as possible. Once when Simon the Just delayed too long, the people became so anxious that they almost broke into the Holy Place. Afterwards they reproached him for his want of consideration for them.

22. Came out] His duty was now to pronounce the priestly benediction (Numbers 6:24), but this he was unable to do. 

23. The days] i.e. the week of the course of Abijah. 

24. Hid herself five months] She desired to devote herself entirely to prayer and thanksgiving for so signal a mercy. The reproach of childlessness was deeply felt: see Genesis 30:23; 1 Samuel 1:6, etc.

26-38. The Annunciation (see on Matthew 1). Wonder and awe and adoring praise are the emotions with which Christians have ever regarded the unspeakable condescension of Him who, 'when He took upon Him human nature to deliver it, did not abhor the Virgin's womb.' That Mary fully understood who her child was to be, cannot be supposed. The thought of such a condescension of the Author of nature as is implied in the words of the Creed 'conceived by the Holy Ghost, born of the Virgin Mary,' is overwhelming even to us; to Mary it would have been so appalling that she could not possibly have performed the duties of a mother. Hence the angel was only permitted to reveal to her, that her son would be the Messiah, and the 'Son of God' in some specially exalted yet human sense. The whole narrative moves within the circle of Jewish OT. ideas, and this is a proof of its truth, for an invented story would certainly show marks of a Christian origin. The grace, modest reticence, and inimitable simplicity of the narrative, are in marked contrast to the vulgar details of the Apocryphal Gospels. The festival of the Annunciation (the day on which our Lord became man) is kept on March 25th.

26. The sixth month] i.e. from the conception of John, Luke 1:24. Nazareth] see on Matthew 2:23
28. Came in] Local tradition states that Gabriel appeared to her as she was drawing water at the fountain of the Virgin outside Nazareth, where the Church of the Annunciation now stands. But, as the angel 'came in' to her, she must have been in the house, perhaps engaged in prayer, as painters are fond of representing her. Two well-known devotions have been founded on this incident: (1) the 'Ave Maria' ('Hail, Mary!'); (2) the 'Angelus.'

Highly favoured] or, rather, 'endued with grace' (RM), not, as the Vulgate has it, 'full of grace.' She is addressed not as the mother of grace, but as the daughter of it (Bengel). The angel recognised in Mary a holiness of an entirely special kind, which God had given her to fit her to be the mother of the Holy One. Sinless in the absolute sense she probably was not (see on John 2:4), yet we may reverently believe that no one approached the perfection of holiness and purity so nearly as she. Blessed art thou among women] These words are omitted by many good authorities: see on Luke 1:42. 

32. His father David] This seems to imply the Davidic descent of Mary: cp. Luke 1:27, which is ambiguous, and Luke 1:69.

34. How shall this be, seeing I know not a man?] The traditional view of this passage, which sees in it a proof of the perpetual virginity of our Lord's mother, is perhaps correct. Unless Mary had resolved to remain a virgin after her marriage with Joseph, and had obtained her husband's consent to do so, she would not, as a betrothed woman, regard it as impossible that she should have a child: see on Matthew 1:25; Matthew 12:50.

35. The Holy Ghost, etc.] Mary would doubtless understand 'the Holy Ghost' impersonally, as the creative power of God, but St. Luke's readers would understand it personally, as frequently in the Acts. The Holy Ghost, (1) miraculously forms and hallows our Lord's human body and soul at His conception; (2) descends upon Him with an abiding unction at His baptism, consecrating Him to the Messianic office and preparing Him for His ministry; (3) brings about the mystical union of the ascended Christ with His people.

Overshadow] like the Shekinah in the Temple, or the cloud of glory at the Transfiguration, which symbolised the divine presence. We have here 'a new, immediate and divine act of creation, and thus the transmission of sinfulness from the sinful race to him is excluded.' That holy thing, etc.] RV 'that which is to be born shall be called holy, the Son of God.' Mary would probably understand from this that her Child was to be sinless, but not that He would be divine, because the Son of God was an accepted title of the Messiah.

36. Unasked, the angel gives Mary a sign. He who has caused Elisabeth to conceive contrary to nature can make good His word to Mary also. Thy cousin] RV 'thy kinswoman.' It does not follow from this that Mary belonged, like Elisabeth, to the tribe of Levi. Male descent alone determined the tribe, and Mary may have been related to Elisabeth on her mother's side.

38. Behold the handmaid (lit. 'the slave') of the Lord] In these words of humble submission Mary accepts her great destiny. She does so freely, with full understanding of the difficulty of her position. The future she leaves in God's hand. Be it unto me according to thy word] This sacred moment, which marks the beginning of our Lord's incarnate life, should be contrasted with Genesis 3:6. There the disobedience of a woman brought sin and death into the world. Here the obedience of a woman brought salvation, reversing the effect of the Fall.

39-56. Mary's visit to Elisabeth. The Magnificat. This beautiful narrative must be derived from Mary herself, probably directly. It is told as vividly and minutely after a lapse of half-a-century as if it were an event of yesterday. Clearly it was one of those things which the Virgin mother kept and pondered in her heart.

39. Into a city of Judah] or, 'into a city called Judah' (i.e. possibly Juttah, a priestly city near Hebron).

41. The babe leaped] The Jews believed that children were intelligent before birth: cp. Genesis 25:22. 

42. Blessed art thou among women] A Hebraism for 'Thou art the most blessed of all women': see on Luke 1:48.

43. The mother of my Lord] The aged Elisabeth acknowledges that the young maiden is greater and more highly favoured than she, because she is 'the mother of my Lord,' i.e. of the Messiah. 

44. See on Luke 1:41. 

45. For there shall be a performance] RM 'that there shall be,' etc.

46-55. The Magnificat. This glorious song of praise, which has been used in the services of the Church from early times, tells us more than anything else in the NT. of the character of our Lord's mother, and of her spiritual fitness for her exalted destiny. She was one who diligently searched the Scriptures, and was able in spite of her youth to enter into their deepest spiritual meaning. Not that she had risen as yet beyond the standpoint of Judaism. She still regarded the coming of the Kingdom as an overthrow of Herod's dynasty and a restoration of Jewish nationalism (Luke 1:52, Luke 1:54). But her thoughts were fixed on its ethical character. It meant to her the setting up of the ideal of humility, gentleness, and charity, in place of the pride of temporal greatness, a thought which her Son carried further when He said, 'Except ye be converted, and become as little children, ye shall not enter into the kingdom of heaven.' In the Magnificat Mary appears as a prophetess, like Hannah, whom she closely imitates, but greatly excels in spiritual elevation: see 1 Samuel 2:1. The genuineness of the Magnificat is manifest from its thoroughly Jewish character. It contains no trace of definitely Christian ideas. These may be read into it, and were intended by the Holy Spirit to be ultimately read into it, but they are not there in such a form as to be apprehended by those who are not already Christians. The Magnificat is conveniently divided into two parts: (1) Luke 1:46-49, (2) Luke 1:50-55. The first part is personal in character, expressing the exultant praise of the holy mother for the signal favour which God has shown her, and foretelling that all future generations will call her blessed. The second part sets forth the character of the Kingdom as a moral revolution, and a reversal of all existing standards of goodness and greatness.

46. In the Gospels (not in the Pauline Epistles) 'soul' and 'spirit' are synonymous.

47. In God my Saviour] In Mary's idea of 'salvation' was doubtless included deliverance from foreign power as well as spiritual deliverance. 'God my Saviour' is, of course, in accordance with OT. ideas, God the Father. Not till much later did she come to regard her Son in this aspect. 

48. The low estate] cp. 1 Samuel 1:11. Mary, though descended from David, was in humble circumstances.

All generations shall call me blessed] Prophetically spoken. She has become the pattern of womanhood and motherhood to the whole Christian world, and her song has been enshrined in the Liturgy of every Christian Church. Reverence for our Lord's mother, even in its abuses, has not been without its elevating effect on humanity. 'It is remarkable,' says a judicious writer, 'that one of whom we know nothing except her gentleness and her sorrow, should have exercised a magnetic power upon the world incomparably greater than was exercised by the most majestic female patriots of Paganism. Whatever may be thought of its theological propriety, there can be little doubt that the Catholic reverence for the Virgin has done much to elevate and purify the ideal of woman, and to soften the manners of men. It supplied in a great measure the redeeming and ennobling element in that strange amalgam of religious, licentious, and military feeling which was formed round women in the age of chivalry, and which no succeeding change of habit or belief has wholly destroyed' (Lecky).

49. Cp. Psalms 111:9. 

50. Cp. Psalms 103:17; Psalms 51. Cp. Psalms 89:10. With prophetic certainty Mary regards the putting down of pride, and the establishment of meekness as already achieved.

52. Cp. Job 5:11; Job 12:19; 1 Samuel 2:7. The mighty] RV 'princes,' include Herod and his dynasty, but the main idea is that a kingdom based on humility and love has entered into the world, more powerful than all earthly kingdoms, and destined to revolutionise them. 

53. Cp. Psalms 107:9; Psalms 34:10; 1 Samuel 2:5. In true OT. style spiritual and temporal blessings are conceived of as united in the Messianic age. The temporal needs of the poor and lowly are to be cared for and their wrongs redressed. All things needful both for their souls and bodies will be bountifully supplied. 

54. Cp. Psalms 98:3. 

55. Cp. Micah 7:20. The national feeling is pronounced. The Gentiles are not mentioned, except indirectly in the allusion to the promise to Abraham. The true translation of Luke 1:54-55 is (see RV) 'He hath helped Israel his servant, that he might remember mercy towards Abraham and his seed for ever, as he spake to our fathers.

56. Joseph's discovery of Mary's condition (Matthew 1:18) must have been subsequent to her return to Nazareth.

57-80. Birth and childhood of the Baptist. The Benedictus.
59. The eighth day] Circumcision took place on the eighth day, even though it was the sabbath: see John 7:22. At the circumcision of a child the circumciser said, 'Blessed be the Lord our God, who hath sanctified us by his precepts and hath given us the law of circumcision.' The father replied, 'Who hath sanctified us by his precepts and hath commanded us to enter the child into the covenant of Abraham our father.'

63. Writing table] i.e. a tablet covered with wax for writing upon.

68-79. The Benedictus. 'This song, which was composed in the priest's mind during the time of his silence, broke solemnly from his lips the moment speech was restored to him, as the metal flows from the crucible in which it has been melted the moment that an outlet is made for it' (Godet). It consists of five strophes, each of three vv., but is most conveniently divided into two portions: (1) Luke 1:68-75, (2) Luke 1:76-79. In the first portion Zacharias praises God for having now fulfilled His promises to Israel by raising up the Messiah in David's house, to save Israel from foreign oppression, and to establish peace, true religion, and righteousness. In the second portion Zacharias directly addresses his son as the destined forerunner of the Messiah, and the preacher of repentance to Israel. The song closes with a beautiful description of the salvation which the Messiah will bring to His people.

This song, like the Magnificat, is purely Jewish in tone. It does not even mention the Gentiles, and it is only in the light of subsequent events that a Christian sense can be read into it.

68. Hath visited] The past tense may express Zacharias' certainty that the Messiah will come, but more probably it implies prophetic knowledge that the conception of Jesus has already taken place. Redeemed] To Zacharias this would mean political redemption from foreign rule as well as spiritual redemption.

69. An horn of salvation] The power of the Messianic King is likened to the strength of a bull, or wild-ox (AV 'unicorn'), which is represented by his horns: cp. 1 Samuel 2:10; 2 Samuel 22:3; Psalms 75:10, etc. David] The expression implies that Mary was descended from David.

70. Since the world began] may be taken literally, Adam being regarded as the first prophet. More probably it is used vaguely for 'in olden times.'

71. Enemies] i.e. Herod and the Romans, but when Christians sing this hymn, they mean Satan and all the enemies of Christ. 

72. To perform the mercy promised to our fathers] RV 'To shew mercy towards our fathers.' The RV implies that the patriarchs, though dead, still exist, and take an interest in the fortunes of their posterity, a doctrine affirmed with authority by Christ (Matthew 22:32).

Covenant] The 'covenant' and 'the oath' (Luke 1:73) are identical, though the irregular grammatical construction conceals this: see Genesis 22:16-18. 

76. Of the Lord] Zacharias understood it of Jehovah; Christians understand it of Christ. 77. This v. well describes the character of John's ministry, which joined the announcement of the Kingdom with the preaching of repentance. Translate, 'To give unto his people knowledge of salvation—salvation which consists in the remission of sins.'

78. The dayspring] The Gk. word here (anatole) is ambiguous. It may either mean the rising of a heavenly body, and hence the heavenly body itself, so that the Messiah is virtually called 'the Sun' or 'Star of Israel,' or it may mean 'the Branch,' a title applied to the Messiah (Jeremiah 23:5; Jeremiah 33:15; Zechariah 3:8; Zechariah 6:12).

79. Peace] not successful war is Zacharias' ideal for the Messianic period, and not only earthly peace, but 'peace with God.'

02 Chapter 2 
Verses 1-52

Birth and Childhood of Jesus
1-5. The census of Quirinius. There are two historical difficulties in connexion with St. Luke's mention of the census of Quirinius: (1) There is no direct evidence, except St. Luke's statement, that Augustus (31 b.c.-14 a.d.) ever held a census of the whole Roman empire. (2) Quirinius was not governor of Syria at the time of our Lord's birth (about 7 or 6 b.c.), but either Sentius Saturninus (9-6 b.c.), or Quinctilius Varus (6-4 b.c.).

As to (1), the absence of direct confirmatory evidence ought not to be sufficient to discredit a statement which is made as a result of careful enquiry, by a nearly contemporary author who is honestly striving to be accurate (Luke 1:3-4), and which is in itself credible, and in accordance with Augustus's character and methods of administration. In 8 b.c. he carried out a census of Roman citizens throughout the empire, and it is quite possible that he also planned a general census, which, however, owing to administrative difficulties, was not completely executed in every part of the empire. (2) Although Quirinius was not governor of Syria in 7, 6 b.c., he may have been there as 'legatus Cæsaris' to conduct the census, or more probably to carry on the war with the troublesome tribe of the Homonadenses. It was not unusual, when a province was in a disturbed state, for the civil and military administration to be placed in different hands. It is probable, therefore, that, when our Lord was born, Saturninus or Varus was at the head of the civil, and Quirinius of the military, administration of Syria. Quirinius was civil governor of Syria some twelve years later (6 a.d.), when he carried out the well-known census of Acts 5:37, mentioned also by Josephus ('Ant.' xviii. 1.1, 2. 1). It is known, however, from an inscription discovered at Tivoli, in 1764, that he held office in Syria at an earlier date, when he subdued the Homonadenses, and for this exploit was honoured by two 'supplicationes' (solemn thanksgivings to the gods), and the decorations of a triumphing general. We may conjecture, therefore, that this was in 7, 6 b.c., at the time when, according to St. Luke, the earlier and less-known census took place.

1. Augustus] The first Roman emperor. His actual reign dated from the battle of Actium 31 b.c. to his death in 14 a.d. Taxed] RV 'enrolled.' This enrolment was perhaps simply a census or numbering of the inhabitants. The second enrolment under Quirinius in 7 a.d. was for purposes of taxation, and excited a rebellion (Acts 5:37).

2. Cyrenius] RV 'Quirinius.'

3. Into his own city] It was a fixed principle of Roman government to respect the feelings and even the prejudices of subject peoples, and Herod, being a foreigner whose rule was barely tolerated by patriotic Jews, had every reason not to give offence. He enrolled his pagan subjects, therefore, in the Roman manner, but allowed the Jews the privilege of being enrolled in their place of origin according to their family and tribe.

5. His espoused wife] RV 'who was betrothed to him.' Yet they were probably married, because it was contrary to Jewish custom for betrothed persons to live together, and Joseph would wish to protect Mary by making her his wife as soon as possible.

6. 7. The Nativity. See on Matthew 2:1. There is an inward fitness that He, who for our sake emptied Himself of His glory, should be born in a stable and laid in a manger, but assuredly it would never have occurred to any one, Jew or Christian, to invent such a story, which accordingly may be accepted as authentic history. By the manner of His birth Jesus showed His sympathy with the hard lot of the poor, and His contempt for human splendour. He also gave a foretaste of His future manner of life, when He was despised and rejected of men, and had no place to lay His head.

7. Firstborn] A technical term among the Jews, signifying 'that which openeth the womb' (Exodus 34:19.), and not implying the birth of other offspring. That St. Luke uses it in this technical sense is clear from Luke 2:22, Luke 2:23. No room] It is clear from Matthew 2:11 that as soon as the enrolment was over, and the crowds attending it had dispersed, Joseph and Mary obtained a house in Bethlehem, intending to settle there permanently, since it was the most fitting place for the residence of the Messiah.

8-20. Announcement to the shepherds, who visit the Holy Family. As Jesus was born in a stable, so His birth was first announced to peasants, in token that the gospel was meant for the poor and ignorant, as well as for the rich and learned.

8. Shepherds] David himself had been a shepherd at Bethlehem (1 Samuel 16:11). The flocks at Bethlehem were destined for the Temple sacrifices, and the shepherds who kept them occupied a higher social position than other shepherds, who were considered outcasts by the scribes because of their necessary isolation from religious ordinances. There was a Jewish tradition that the birth of the Messiah would be proclaimed from the 'Migdol Eder,' 'the tower of the flock,' which lay near Bethlehem on the road to Jerusalem (Edersheim).

10. To all people] RV 'to all the people' (of Israel). There is here no express mention of the Gentiles. 

11. A Saviour] The spiritual sense is certainly prominent here—'a Saviour from sin and death.' This title of Jesus is rare in the Gospels, being found only here and in John 4:42 several times in Titus and 2 Peter.

Christ the Lord] RM 'Anointed Lord.'

12. Shall be a sign] RV 'is the sign.' The unusual sight of an infant in a manger would be a sign that the angel had spoken the truth.

14. The 'Gloria in excelsis' (Glory.. in the highest), in which the hosts of heaven praised God for His wondrous love to mankind shown in the Incarnation, was expanded into a morning hymn as early as the 2nd cent., and has been sung in the Communion service of the Western Church for many ages. Taking the old reading of the AV, the hymn, which consists of two lines, maybe thus paraphrased: (1) The angels are praising God in highest heaven for Christ's Nativity. (2) On earth men enjoy peace with God, and peace and goodwill with one another. But the reading of the RV ('men of good pleasure') is preferable, and the meaning is, (1) The angels are praising God in highest heaven for Christ's Nativity. (2) There is peace on earth (peace with God and peace with one another) among men to whom God shows His favour by this wondrous birth.

The hymn goes beyond the words of the angel, in declaring that God's favour in Christ is extended to all mankind.

19. Mary's was a quiet and reflective nature: cp. Luke 2:51. These two vv. suggest that it was from her the information contained in these chapters was derived.

21. The Circumcision. Although our Lord was sinless, He was subjected to a rite which symbolised the putting off of the sinful lusts of the flesh. Although He was the Son of God, it behoved Him to be made a child of God through the covenant of Abraham. Now first His redeeming blood was shed, and the pain of the Circumcision was a foretaste of Calvary: cp. Matthew 3:15; Romans 8:3; Hebrews 2:17; Galatians 4:4; Under the new covenant the sacrament of Holy Baptism (the circumcision made without hands, Colossians 2:11) has 'fulfilled,' and taken the place of circumcision.

22-38. The Purification and Presentation in the Temple. Women after childbirth were unclean, for a boy forty days, for a girl eighty days. They were then bound to present an offering for Purification, viz. a lamb for a burnt offering and a pigeon for a sin offering. Poor women might offer two pigeons, as the mother of Jesus did: see Leviticus 12:2. A firstborn son was presented to God and redeemed with five shekels of the sanctuary (10 or 12 shillings), Exodus 13:2; Numbers 8:16; Numbers 18:15 is. Neither of these ceremonies necessitated personal attendance of the mother in the Temple. A woman could offer her sacrifices of purification by proxy, and a firstborn son could be presented, and his redemption price paid to a priest anywhere. Joseph and Mary went to the Temple because they were near, and because they loved the house of God.

22. Her purification] RV 'their purification,' i.e. either, (1) the Jews' purification, or (2) the purification of mother and child. Strictly speaking, however, only the mother (not the child) was ceremonially unclean.

25-35 Simeon and the Nunc Dimittis] Simeon belonged, like Zacharias and Anna, to the class of humble and devout Jews who 'looked for the redemption of Jerusalem,' and whose type of piety was very different from that of the scribes: see Luke 2:37, Luke 2:38. To such persons the sacrificial system of the Old Covenant and the spiritual teaching of the prophets had been a true preparation for Christ, and consequently God shed abroad among them the gift of prophecy, and revealed to them truths to which the doctors of the Law were blind.

25. Devout] more exactly 'God-fearing.' The word is peculiar to St, Luke (Acts 2:5; Acts 8:2; Acts 22:12). The consolation of Israel] a common expression among the rabbis for the Messianic age. 'So may I see the consolation' was a usual form of oath. 

26. The Lord's Christ] the same as 'the Christ of God' (Luke 9:20), i.e. 'Him whom God has sent as the Messiah.'

29-32. This beautiful hymn (usually called the 'Nunc Dimittis'), which has been used in the evening service of the Church since the 4th or 5th century, is in thorough harmony with the spirit of this Gospel. It expressly includes the Gentiles in Christ's Kingdom, in accordance with the OT. prophecies.

29. The meaning is, 'My master and owner, now thou givest freedom to thy slave by a peaceful death, according to the prophetic word that thou spakest' (Luke 2:26). Simeon regards his release from the toils and troubles of life as an enfranchisement from slavery, a change to a state of freedom and rest. In peace means 'in a state of peace with God.'

30. Thy salvation] is practically personal, meaning the Messiah.

31. All people] RV 'all peoples,' i.e. all the nations of the earth. 

32. A light, etc.] RV 'A light for revelation to the Gentiles,' i.e. the Messiah is the Light of the Gentiles, sent by God to reveal His truth to the heathen world. He is also the glory of the chosen people, because all nations in glorifying the Messiah will glorify the nation from whom the Messiah springs. 'In those days ten men of all languages of the nations shall take hold of the skirt of him that is a Jew, saying we will go with you, for we have heard that God is with you' (Zechariah 8:23).

33. Joseph and his mother] RV 'his father and his mother.' Since Joseph filled the place of a father to Jesus, he was naturally called his father: cp. Luke 2:27, 'the parents.'

34, 35. These vv. contain the first hint in the NT. of the sufferings of the Messiah, and of His holy mother.

34. Behold this child, etc.] This child will divide Israel into two opposite camps. Some will reject His claims. To such He will be 'a stone of stumbling and a rock of offence' (Isaiah 8:14), i.e. the occasion of their spiritual ruin. Others will accept His claims. Such He will raise through their faith to a higher spiritual life, which may be rightly called a resurrection (rising again) from death to life.

35. Yea, a sword] This prophecy was fulfilled when Mary saw her Son rejected, condemned, insulted, scourged, and crucified.

That the thoughts] i.e. that the true characters of men (as shown in their reception or rejection of Jesus) may be made manifest.

36-38. Anna the prophetess also recognises Jesus as the Messiah, and speaks of Him as such among those who 'looked for the redemption of Jerusalem.' Her manner of life is described in detail, because she is a type of the 'widows indeed' of the Christian Church (1 Timothy 5:5), who did not marry again, but devoted themselves to works of charity and piety.

36. Prophetess] The title shows that Anna was known as a prophetess before this incident. Other instances of prophetesses are Miriam, Deborah, Hannah, Huldah, and the daughters of Philip. Aser] RV 'Asher.' It is clear that members of other tribes than Judah and Levi returned from the Captivity.

37. If she was married at 12, which is possible in the East, she must have been 103 years old. Departed not] i.e. was unfailing in her attendance. 

38. All them that looked, etc.] see on Luke 2:25-35.

39. Return to Nazareth. St. Luke represents the Holy Family as returning to Nazareth immediately after the Purification, without any allusion to the visit of the Magi, or the flight into Egypt. This seems to indicate that he did not use St. Matthew's Gospel.

40. Growth and spiritual development of Jesus. The information may have been gained from the mother herself. Waxed strong in spirit] RV omits 'in spirit.'

Filled with wisdom] lit. 'becoming full of wisdom': cp. Luke 2:52, 'increased in wisdom.' As Jesus was perfect God and perfect man, so He possessed completely the attributes of both natures. As God He knew all things, but as man He 'waxed strong (in spirit), becoming filled with wisdom,' and 'increased in wisdom and stature, and in favour with God and man.' As an infant He possessed the knowledge proper to an infant; as a boy, that proper to a boy; as a man, that proper to a man; as the anointed Messiah (Luke 3:22), that proper to one commissioned to establish the Kingdom of God on earth; and as the ascended and glorified Redeemer, that proper to one who, as man, and not simply as God, rules the entire universe (Matthew 28:18). What this means we may not be able to say, but we may rest assured He still feels for man, and understands his needs. Although it was always possible for Him who was God as well as man, to draw, if the needs of His mission required it, upon the inexhaustible stores of His divine knowledge (cp. John 1:48), yet it was His usual custom to obtain His information through human channels and from human sources, and, even as a teacher, to use chiefly the ample stores of His super-naturally enlightened human knowledge. This supernatural enlightenment far exceeded both in range and in penetration that granted to the greatest of the prophets—it was the knowledge which was granted to the Incarnate Son for the purpose of communicating to man the Father's perfect and final revelation; but it was limited in accordance with its object, and did not embrace matters which it was inexpedient for man to know, and therefore for the Incarnate Son to reveal: see on Mark 1:32, and cp. Acts 1:7.

40-52. The boy Jesus in the Temple. We know nothing directly of the childhood of Jesus except this one incident, which is recorded entirely for the sake of the remarkable utterance in Luke 2:49.

41. As women were not obliged to attend, Mary's regular keeping of the feasts is a mark of special piety: cp. Luke 2:22.

42. Twelve years] Jesus accompanied His parents for the first time, because He was approaching his thirteenth year, in which He would become, by Jewish custom, 'a son of the Law,' i.e. subject to its obligations.

43. Tarried behind] Jesus was probably staying with friends, and thought that His parents would remain in Jerusalem for the whole Passover week. Instead of this they seem to have left after two days, as was often done.

46. After three days] They spent one day looking for Him in the caravan, one day in the return journey to Jerusalem, and found Him on the third day. Doctors] i.e. scribes or rabbis. Among the famous men who may possibly have been present were the aged Hillel and Shammai, Rabban Simeon, Gamaliel, Annas, Joseph of Arimathæa, Nicodemus, Johanan ben-Zacchai, Caiaphas. It is said (but it is not certain) that there was a synagogue within the Temple enclosure, where members of the Sanhedrin gave public instruction on sabbaths and festivals. Hearing them] not teaching them, as the Apocryphal Gospels say.

49. How is it] 'Not a reproof, but an expression of surprise. He is not surprised at their coming back for Him, but at their not knowing where to find Him.' About my Father's business] This translation is possible, but that of the RV, 'in my Father's house,' is more probable. The words mean: 'There is only one place in Jerusalem where I, the. Son of God, might be expected to be found, and that is in my Father's house.' The utterance shows that even at this early age Jesus was conscious that His true father was not Joseph (as His mother's words seemed to imply, Luke 2:48), but God.

50. Understood not] The lapse of twelve years during which no miracle had occurred, had partly obliterated the impression made by the remarkable circumstances of the Nativity. This and the next v. furnish another indication that St. Luke's information was obtained from St. Mary. 

51. Was subject] The evangelist guards against the possible supposition that Christ's words in Luke 2:49 were intended as a repudiation of His parents' authority over Him. 

52. See on Luke 2:40.

03 Chapter 3 
Verses 1-38

John's Ministry. Baptism and Genealogy of Jesus
1-14.. Preliminary Ministry of the Baptist (Matthew 3:1; Mark 1:1). See on Mt.

1. In the fifteenth year] If the years of Tiberius are reckoned from the death of Augustus, who died 14 a.d., the date is 28, 29 a.d. Most authorities, however, suppose that the years of Tiberius are here reckoned from 11 a.d., when he was made the colleague of Augustus in the empire, with equal authority over all the provinces and armies. This gives the date 25, 26 a.d. for the beginning of the ministry of John. Jesus, who appeared soon afterwards, was, therefore, probably baptised 26 a.d., and kept the first Passover of His ministry (John 2:13) 27 a.d. Allowing three Passovers to the ministry, the crucifixion took place in 29 a.d.

Pilate] see on Matthew 27:2.

Herod being tetrarch] see art. 'Dynasty of the Herods.'

Philip] the tetrarch, is to be carefully distinguished from his brother Herod Philip, who was of private station. He was the son of Herod the Great by a woman of Jerusalem named Cleopatra. He ruled for 38 years without reproach, and was favourably distinguished from the other sons of Herod by his gentleness and want of ambition. Josephus says of him: 'He was moderate, and peaceful in his rule, and spent his whole life in his country. He went out with only a small retinue, always taking with him the throne on which he might sit and judge. Whenever he met any one who had need of him, he made no delay, but set down the throne wherever he might be, and heard the case.' See, further, art. 'Dynasty of the Herods.'

Lysanias] The only Lysanias mentioned in profane history as ruling over Abilene was executed 36 b.c. by the triumvir Mark Antony, at the instigation of Cleopatra, queen of Egypt. He governed not only Abilene, but also Ituræa and other extensive districts. The Lysanias of St. Luke is probably his grandson.

Abilene] the territory round Abila, a town of some importance, situated on the River Abana, in a gorge of Mt. Antilibanus, 18 Roman m. from Damascus on the way to Heliopolis or Baalbec. There are still to be seen there an ancient temple, ancient aqueducts, and a Roman road.

2. Annas, etc.] RV 'in the high priesthood of Annas and Caiaphas.' A peculiar expression to indicate a peculiar state of things. Annas held office from 7-14 a.d., when he was deposed by Pilate's predecessor, Valerius Gratus. But inasmuch as his successors were either his relations, or entirely devoted to his interests, he retained supreme power, and was probably regarded by orthodox Jews as the rightful high priest. Ex-high priests retained their title, and Annas is called high priest again, John 18:19; Acts 4:6 : see on John 18:13 and Matthew 21:12. Caiaphas] see on Matthew 26:3; John 11:49; John 18:13. The word of God came] John received a definite call to his ministry, like Isaiah (Isaiah 6) and Jeremiah (Jeremiah 1). 4. See on Isaiah 40:3.

5, 6. (Peculiar to Lk.) 'Spiritually interpreted, the valleys would represent unbelief and all sins of omission which must be filled up by the diligent adding of grace to grace (2 Peter 1:5-7). The mountains would mean pride and haughtiness and self-will and obstinacy, which must be humbled and cast down. The crooked places would signify, all sorts of deceit and guile and hypocrisy and untruthfulness. The rough ways would picture anger, strife, envy, hatred, malice, and all uncharitableness.'

10-14. See on Matthew 3.

15-17. John's witness to Jesus (Matthew 3:11; Mark 1:7). See on Mt.

18-20. John is imprisoned by Herod (Matthew 14:3; Mark 6:17). See on Mt.

21, 22. Baptism of Jesus (Matthew 3:13; Mark 1:9). See on Mt.

23-38. Genealogy of Jesus. See on Matthew 1:1.

23. Thirty years] The legal age for the Levites to begin their ministry (Numbers 4:3, Numbers 4:47).

38. Son of Adam] see on Matthew 1:1.

04 Chapter 4 
Verses 1-44

The Temptation. Nazareth. Capernaum
1-13. The Temptation (Matthew 4:1; Mark 1:12). See on Mt.

5. Lk inverts 2nd and 3rd Temptations.

13. For a season] 'These words signify “until a favourable time.” The conflict foretold so precisely, can be none other than that of Gethsemane. “This is your hour and the power of darkness,” said Jesus at this very time (Luke 22:53), and a few moments before He had said, “The prince of this world cometh” (John 14:30)' (Godet).

14, 15. Return to Galilee. Beginning of the Ministry proper (Matthew 4:12; Mark 1:14; John 4:1, John 4:43). See on Mt and Jn.

14. In the power of the Spirit] Christ's miracles and preaching in Judæa (John 1:29 to John 4:42) had already made Him famous, so that when He was come unto Galilee, the Galileans received Him, having seen all the things that He did at Jerusalem at the feast (John 4:45).

16-30. Visit to Nazareth. See Matthew 13:53; Mark 6:1. It must remain doubtful whether this visit to Nazareth, which Lk places at the beginning of the Galilean ministry, is identical with that placed considerably later by Mt and Mk. In any case, Lk here makes use of an important independent source. On synagogues see on Matthew 4:23.

16. As his custom was] When living at Nazareth, Jesus had been accustomed to read the lessons as an ordinary member of the congregation. Even boys under age were allowed to do this. Stood up for to read] The Law and the Prophets, but not the Hagiographa, were read standing. The rabbis said: 'They do not read the law otherwise than standing up. Nay, it is unlawful for him that readeth to lean upon anything.' 'A man may read out of the book of Esther either standing or sitting, but not so out of the Law.' Jesus having stood to read, sat to expound. As He read in Hebrew, the Methurgeman, or Interpreter, translated into the vernacular Aramaic. See on Matthew 2:6
17. There was delivered.. the book (or 'a roll')] The rolls were in the charge of the hazzan, or attendant (Luke 4:20), who handed them to the reader, and received them back when read. Sometimes the prophets formed a single roll, sometimes (as here) they were divided into books.

18. From Isaiah 61:1-2, with one clause 'to set at liberty them that are bruised' inserted from Isaiah 58:6, LXX. This passage, in which the prophet declares to the exiles in Babylon their approaching deliverance, is now read in Jewish synagogues on the Day of Atonement, and may so have been read even at that time. The reading was very short (two verses only), because a sermon was to follow. When there was no sermon, the reading was made considerably longer.

The Spirit of the Lord, etc.] In Isaiah this is a soliloquy of the Righteous Servant of Jehovah, whom our Lord identifies with Himself. The Jews generally regarded it as a soliloquy of the prophet himself. He hath anointed me] viz. at My baptism. He hath sent me to heal the brokenhearted] RV omits.

To preach deliverance] RV 'to proclaim release to the captives.' The original words have reference to the release of the Jewish captives from Babylon. Jesus applies them to the release of sinners from the guilt and bondage of sin, through His ministry. The blind] Spiritual blindness is here chiefly in view. To set at liberty them that are bruised] From Isaiah 58:6. Our Lord purposely inserted these words in the passage read according to a common custom. The rabbis said, 'The reader of the prophet may skip from one text to another, but he may not skip from prophet to prophet, but in the twelve (minor) prophets it is lawful.'

19. To preach the acceptable year of the Lord] In Isaiah this is the year of the return, but Jesus applies it to His earthly ministry. It is not to be inferred from this that Christ's ministry lasted only a year.

21. This day is this scripture, etc.] “With the emphatic self-assertion of this sermon, cp. the Sermon on the Mount (Matthew 5-7). 

22. Bare him witness] i.e. declared that the report of His power as a preacher was not exaggerated.

And they said] or, rather, 'but they said,' according to the Heb. idiom, which has only one word for 'and' and 'but.' Is not this Joseph's son?] and, therefore, not the Messiah, or a prophet, or any one great.

23. Physician, heal thyself] The defect or malady from which, in the opinion of the Nazarenes, Christ was suffering, was want of consideration among those who knew Him best, especially his fellow-townsmen. Let Him remove that defect by working such miracles as would convince them that He was a teacher sent from God, and He would then be more successful in 'healing,' i.e. converting, others. The Nazarenes were jealous because Jesus had worked miracles at Capernaum and other places before He worked any at Nazareth. The proverb occurs frequently in rabbinical writings, 'Physician, heal thine own lameness.' 'In a sad state is the city whose physician has the gout, and whose steward has one eye.'

24. No prophet is accepted] RV 'acceptable.' The truth is a familiar one. We often think lightly of what is very familiar. The blessings at our doors are those we value least. Here and in Matthew 13:57, Christ's 'own country' is Nazareth, where He was brought up. In John 4:44 it is perhaps Judæa, where He was born. There is a curious parallel in the life of 'the heathen Christ,' Apollonius of Tyana, who is represented as saying, 'What wonder is it, if, when I am esteemed by the rest of mankind as like a god, and by some even as a god, my own country alone until now refuses to recognise me?' Plutarch says, 'You will find that few of the most prudent and wisest of mankind have been appreciated in their own country.' Another ancient writer says, 'All the philosophers seem to have had a hard life in their own country.'

25-27. The vv. contain a refusal to work miracles in Nazareth. St. Matthew (Matthew 13:58) gives the reason: 'because of their unbelief.'

25. Elias] RV 'Elijah.' Our Lord gives two instances of prophets, who, being dishonoured in their own country, went and conferred great blessings upon foreigners. Three years and six months] So also in James 5:17. This does not agree with the OT., which says that the rain returned in the third year (1 Kings 17:1; 1 Kings 18:1), but it agrees with Jewish traditional usage, which frequently introduced the number three and a half, as being half of the mystical number seven. 'Ever since the persecution under Antiochus Epiphanes, three years and a half (=42 months=1,260 days) had become the traditional duration of times of great calamity (Daniel 7:25; Daniel 12:7; Revelation 11:2-3; Revelation 12:6, Revelation 12:14; Revelation 13:5)' (Plummer).

27. Eliseus] RV 'Elisha.'

28. They are angry with Jesus for venturing to compare Himself with the old prophets, and for rebuking them for their want of faith in Him.

29. That they might cast him down] perhaps as a preliminary to stoning Him as a blasphemer—'The place of execution was twice a man's height. One of the witnesses throws him down,' etc. As the local synagogues with their 'bench of three' could not condemn to death, Plummer conjectures that this was what the Jews call the 'rebel's beating.' This was administered by the people without trial and on the spot, when any one was caught in what seemed to be a flagrant violation of some law or tradition (John 8:59; John 10:31; Acts 21:31-32).

30. Went his way] A mysterious restraint upon the power of His enemies is implied as in John 18:6.

31. Migration to Capernaum. See on Matthew 4:13.

31b-37. Demoniac healed in the synagogue. Mark 1:23. See on Mark 1:21.

38-41. Healing of Simon's wife's mother and others (Matthew 8:14; Mark 1:29). See on Mt.

42-44. Retirement to a desert place. Preaching tours (Mark 1:35). See on Matthew 4:23-25.

44. The synagogues of Galilee] The best critics read, 'the synagogues of Judæa.' This is the only express mention by the synoptists of the Judæan ministry, but see on Matthew 23:37
05 Chapter 5 

Verses 1-39

Miraculous Draught of Fishes. The Palsied Man
1-11. First miraculous draught of fishes (peculiar to Lk). Many critics identify this incident with that recorded in Matthew 4:18 and Mark 1:16. But there are important considerations on the other side: (1) the persons are different (there four disciples, here Peter is addressed); (2) the words used, though similar in sense, are very different in form; (3) the disciples are not said to have 'left all' in Mt, but only to have left their father in the ship. Moreover, in Mt and Mk the disciples are fishing, here they are washing their nets before putting them away. Besides, if Mt and Mk really describe the same event, why do they omit the most striking incident of all, the miraculous draught of fishes? See on Matthew 4:18.

The incident was probably a miracle, but it is possible to give a plausible natural explanation of it. Tristram says: 'The thickness of the shoals of fish in the Lake of Gennesareth is almost incredible to any one who has not witnessed them. They often cover an area of more than an acre; and when the fish move slowly forward in a mass, and are rising out of the water, they are packed so close together, that it appears as if a heavy rain was beating down on the surface of the water.' Fish so closely packed as this could not easily escape.

5. Master] implying that he was already a disciple. This particular word is peculiar to St. Luke.

8. Depart from me] 'Peter perceived that His command was effectual beyond expectation, and that He was a divine and supernatural man, and, therefore, feeling himself unworthy, begged Him to depart' (Euthymius). It is natural for the sinful soul to shrink from the presence of the all-holy God. The nearness of God had been brought home to St. Peter by the miracle which he had just witnessed: cp. Exodus 20:18, Exodus 20:19.

10. Catch men] lit. 'catch them alive.' The apostles are to catch men for life, not for death, by means of their preaching. In the works of Clement of Alexandria, 200 a.d., there is a beautiful hymn to Christ as the fisher:

'Fisher of mortal men, Even of those that are being saved.

Ever the holy fish From the wild ocean Of the world's sea of sin By thy sweet life thou enticest away.'

12-16. The leper cleansed (Matthew 8:1; Mark 1:40). See on Mt.

16. And prayed] Peculiar to Lk, who more often than any other evangelist mentions our Lord's prayers.

17-26. The Paralytic (Matthew 9:1; Mark 2:1). See on Mt.

27-39. Call of Levi, and the controversy as to fasting (Matthew 9:9; Mark 2:13). See on Mt.

39. (Peculiar to Lk.) Christ means that He cannot expect the disciples of John and of the Pharisees, who have tasted the old wine of the Law, and found it good, to receive at once and without difficulty the new teaching.

The old is better] So AV and RM but RV 'the old is good.'

06 Chapter 6 

Verses 1-49

Choice of the Twelve. Sermon in the Plain
1-5. Plucking the ears of corn (Matthew 12:1; Mark 2:23). See on Mt and Mk.

1. On the second sabbath after the first] Gk. deuteroprôton, lit. 'second-first.' There is considerable ground for omitting this obscure expression as interpolated, and reading simply, 'on a sabbath,' with the RV. If, however, it is genuine, it probably means, 'on the second sabbath after the waving of the sheaf on the second day of the Passover festival' (see Leviticus 23:1-15). It was the custom to number the sabbaths from Passover to Pentecost from this day. Of the numerous other interpretations the best are, 'the second chief sabbath of the year' (i.e. Pentecost), and 'the first sabbath of the second month of the year.' The 'Jewish Encycl' conjectures that the disciples were blamed for plucking the ears before the sheaf was waved, which was forbidden (Leviticus 23:15).

5. In one important MS, the Codex Bezæ, this v. is placed after Luke 6:10, and in its place is inserted this remarkable incident and saying of Jesus: 'On the same day He saw a man working on the sabbath, and said to him: “O man, if thou knowest what thou doest, blessed art thou. But if thou knowest not, cursed art thou, and a transgressor of the law.” 'The utterance is perhaps authentic. 'In substance it certainly bears the mark of genius. I regard it as an interpolated fragment of a true tradition' (Meyer). 'We may believe that this traditional story is true' (Plummer). 'Its form and contents speak for its originality, and, I am disposed to believe, its authenticity' (Alford). On the contrary, Godet says, 'This can only be an invention or a perversion.'

6-11. The man with the withered hand (Matthew 12:9; Mark 3:1). See on Mt.

12-19. Choice of the Twelve (Matthew 10:2; Mark 3:13). See on Mt and Mk.

16. Judas the brother of James] So AV and RM. But RV 'Judas the son of James.'

17. In the plain] RV 'on a level place.' This may have been a plateau, high up the mountains, but see on Matthew 5:1.

20-49. Great sermon to the disciples and in part to the multitudes. It forms here the ordination address of the Twelve. In what sense it is identical with the Sermon on the Mount is explained on Matthew 5:1. That it is for all practical purposes the same sermon, but abridged, is shown by the fact that it contains only five verses (Luke 6:24-26, Luke 6:39-40) which are not in St. Matthew's version, and that it follows St. Matthew's order.

Analysis: (1) Four beatitudes, on the poor, the hungry, weepers, and the hated (Luke 6:20-23).

(2) Four woes, on the rich, the full, laughers, and the well spoken of (Luke 6:24-26).

(3) Exhortation to love, as shown in returning good for evil, not resisting evil, loving enemies, not judging rashly (Luke 6:27-38).

(4) Exhortation to stringent self-examination on the part of those who presume to guide others, lest they be found to be hypocrites (Luke 6:39-45).

(5) Exhortation to obedience. The strong foundation upon which obedient Christians build (Luke 6:46-49).

St. Luke's sermon is much less striking than St. Matthew's. It omits the whole question of the relation of the Gospel to the Law, and all those passages in which Christ claims to be the supreme Legislator, Judge, and Ruler of the human race; it has only four beatitudes instead of eight, and in general gives the impression of an abridged and imperfect report, in which some of the sayings, owing to extensive omissions, do not appear in their true context. Some, but not all, of St. Luke's omissions can be accounted for by the fact that his Gospel was intended for Gentiles.

Some critics profess to find in St. Luke's sermon an Ebionitic, or as we should now say, a socialistic or communistic tendency. Probably wrongly, for by 'the poor' and 'the hungry,' St. Luke does not mean the literally such, any more than St. Matthew, who expressly speaks of 'the poor in spirit,' and of those who 'hunger and thirst after righteousness.' So also St. Luke's rich, well-fed, and prosperous persons, are not simply the well-to-do, but those who have the vices of their station. Our Lord never approves poverty or condemns riches simply as such. See on Mt.

20-23. Four Beatitudes. See on Matthew 5:3-12.

22. Separate you] viz. by excommunication. The usual sentence was for thirty days, during which the excommunicated might not come within four cubits of any one.

24-26. Four woes (peculiar to Lk). The 'woes' refer chiefly to future punishment in the world to come, but not exclusively, for in the siege of Jerusalem they received a literal fulfilment.

24. You that are rich] i.e. those who, possessing wealth, trust in it (Mark 10:24), or spend it in selfish luxury like Dives (Luke 16:19), and despise the poor (James 2:6), and oppress them (James 5:4). Ye have received your consolation] cp. Abraham's words to Dives (Luke 16:25), 'Son, remember that thou in thy lifetime receivedst (in full) thy good things.'

25. You that are full] and careless of your poorer brethren's needs, like the rich man 'who fared sumptuously every day' (Luke 16:19). Shall hunger] Spiritual destitution is meant, in this world and the next. That laugh] The godless, contemptuous laughter of the wicked (Sirach 19:30) is meant. Innocent mirth is approved by Christ (Luke 15:24). Mourn and weep] viz. in the world to come.

26. A warning to all Christian ministers and teachers not to court popularity by speaking smooth words, and saying 'Peace, when there is no peace.' Plutarch relates of Phocion the Athenian, 'Once while he was delivering a public speech and making a good impression, and saw that all his hearers were equally pleased with what he said, he turned to his friends and said, “Surely I must have forgotten myself, and said something wrong.” 'Similarly Diogenes Laertius relates of a certain philosopher, that when some one announced to him that all men were praising him, he replied,' Why, what evil have I done?'

The false prophets] cp. Jeremiah 5:31; Jeremiah 6:14; Jeremiah 8:11; Ezekiel 13:10.

27-38. Exhortations to love, forgiveness of injuries, and avoiding of rash judgments.

27-30. See on Matthew 5:30-42.

31. See on Matthew 7:12.

32-36. See on Matthew 5:42-48.

37, 38. See on Matthew 7:1, Matthew 7:2.

39. St. Matthew gives this saying in a much more suitable connexion (Matthew 15:14), where it is applied to the Pharisees. Here it appears to mean that before judging others we must judge ourselves, otherwise we shall be blind leaders of the blind. The ditch] RY 'a pit.' Palestine is full of unfenced wells, quarries, etc.

40. Another saying which occurs in a more natural context in Matthew 10:24, q.v.

41-45. Exhortation to stringent self-examination on the part of religious guides.
41, 42. See on Matthew 7:3-5.

43-45. See on Matthew 7:16-20, and Matthew 12:33, Matthew 12:35.

46-49. Obedient hearing. See on Matthew 7:21-27.

07 Chapter 7 

Verses 1-50

Raising of the Widow's Son. The Woman who was a Sinner
1-10. Healing of the centurion's servant. See on Matthew 8:5.

11-17. The raising of the widow's son (peculiar to Lk). On the credibility and significance of Christ's miracles of resurrection, consult Matthew 9:18; John 11:1.

11. Nain] 25 m. SW. of Capernaum on the hill 'little Hermon' as it slopes down to the plain of Esdraelon: now a squalid collection of mud-hovels. Much people] RV 'a great multitude.' Lazarus also was raised in the presence of a multitude of witnesses.

12. Carried out] Jewish tombs were always outside the walls, and burials were required to be performed within 24 hours. Only son] see Jeremiah 6:26; Zechariah 12:10; Amos 8:10. 

14. The bier] a mere pallet, not a coffin.

I say unto thee] Elijah and Elisha raised the dead with difficulty, and after strong wrestlings with God in prayer (1 Kings 17:20-21; 2 Kings 4:33-34), Christ without effort, by a single word of power: cp. John 11:43. 

16. A great prophet] or, 'even the prophet' (Deuteronomy 18:15), for only the very greatest prophets had raised the dead.

18-23. A deputation from John the Baptist. See on Matthew 11:2.

24-35. Christ's opinion of John. See on Matthew 11:7.

29, 30. Peculiar to Lk.

30. Rejected] RV 'rejected for themselves the counsel of God.' God's 'counsel,' or design, was that they should be prepared for the coming of Christ by receiving John's baptism.

36-50. Christ anointed at the house of Simon the Pharisee (peculiar to Lk). Placed here as an illustration of how 'Wisdom' (i.e. the Gospel) is justified by the changed life of one of 'her children' (this sinful woman). 'We are still in that epoch of transition when the rupture between our Lord and the Pharisees, although already far advanced, was not yet complete. A Pharisee could still invite Him without difficulty. It has been supposed that this invitation was given with a hostile intention. But this Pharisee's own reflection, Luke 7:39, shows his moral state. He was hesitating between the holy impression which Jesus made upon him, and the antipathy which his caste felt against Him' (Godet). The woman at the time of the incident was no longer a 'sinner'; she had been converted by Jesus, but the Pharisee did not know this.

This anointing is probably quite distinct from that at Bethany (Matthew 26:6; John 12:2), and the woman is not to be identified either with Mary Magdalene, or with Mary of Bethany, who were clearly women of good position and character (see on Matthew 26:6; John 12:2).

36. Sat down] or, rather, 'lay down,' 'reclined.'

37. A sinner] i.e. a woman of ill fame, or, rather, one who had been such. She would have no difficulty in entering the house, as banquets in the East are generally public functions. An alabaster box (RV 'cruse')] 'We have evidence that perfumed oils—notably oil of roses, and of the iris plant, but chiefly the mixture known in antiquity as foliatum—were largely manufactured and used in Palestine. A flask with this perfume was worn by women round the neck' (see on Song of Solomon 1:13). 

38. As Jesus was reclining (not sitting) with His head towards the table and His feet stretched out behind Him, the woman could easily act as indicated. Tears] She was overwhelmed by penitent recollections of her past life, and gratitude to Him who had saved her from it. Hairs] To appreciate this act we must remember that it was one of the greatest humiliations for a woman to be seen with her hair dishevelled. Similar acts of respect were sometimes, but rarely, paid to rabbis. A man once came to kiss the feet of Rabbi Jonathan, because he had induced filial reverence in his son. Anointing the feet was common among the Jews, the Romans, and the Greeks, especially at banquets.

39. This man, if he were a prophet] One good MS reads 'the prophet.'

40. Jesus answering] The Pharisee thought that Jesus did not know the woman's history. Jesus shows the Pharisee that He can discern even the thoughts of his own heart. Simon] the same as Simeon, or Symeon. It is a mere coincidence that the other anointing took place at the house of a man of the same name. There are eleven Simons in the OT., nine in the NT., and twenty in Josephus. 

41. Pence] i.e. denarius According to weight a denarius was about 8d., but according to purchasing power 2s. or more. The two debts were, therefore, about £50 and £5.

44. No water] cp. Genesis 18:4; Judges 19:21; 1 Samuel 25:41 and see on John 13:5. 

46. Oil] which was cheap, as opposed to ointment, which was dear.

47. 'Thou canst see that she is a reformed character and that her many sins have been forgiven, because of the love she bears to Me, who have saved her from her sinful life.' It should be carefully observed that the woman loved because she was forgiven, not forgiven because she loved.

To whom little is forgiven] i.e. 'Thou, Simon, like this woman, hast also been My disciple, but it is plain from the little love thou showest Me that, unlike her, thou hast not been brought to repentance through My ministry.'

48. Thy sins are forgiven] Christ had forgiven her before, when she turned from her old life. He now for her greater comfort renews the absolution. For the bearing of Christ's absolving power upon His divinity, see on Matthew 9:1-8. 

49. Sins also] RV 'even sins.'

08 Chapter 8 

Verses 1-56

Parable of the Sower. The Demoniac of Gadara
1-3. Tours through Galilee. The ministering women (peculiar to Lk).

2. Mary called Magdalene] see on Matthew 27:56.

Seven devils] Mark 16:9. The 'seven' indicates the greatness of her disease, not of her previous wickedness. There is no evidence that the persons possessed with devils in the NT. were specially wicked, or that Mary Magdalene had ever been a woman of evil life.

3. Joanna] see Luke 24:10. Our Lord did not, like the Pharisees,' devour widows' houses.' Those who contributed to His support were women of wealth and position. Chuza] probably the steward of Herod Antipas, who as such managed his house and estates. From Joanna St. Luke probably obtained much of his special information. Susanna] Of her nothing is known.

Ministered unto him] This illustrates our Lord's precept (1 Corinthians 9:14) that they which preach the gospel should live of the gospel.

4-15. Parable of the Sower (Matthew 13:1; Mark 4:1). See on Mt.

16-18. Further remarks on teaching by parables (Mark 4:21-25). See on Mk.

19-21. His mother and brethren (Matthew 12:46; Mark 3:31). See on Mt.

22-25. Stilling the storm (Matthew 8:28; Mark 4:35). See on Mt, Mk.

26-39. The demoniac in the country of the Gadarenes (RV 'Gerasenes') (Matthew 8:28; Mark 5:1). See on Mt, Mk.

40-56. Jairus' daughter. The woman with an issue (Matthew 9:18; Mark 5:21). See on Mt.

09 Chapter 9 

Verses 1-62

Feeding the Five Thousand. Peter's Confession. The Transfiguration
1-6. Mission of the Twelve (Matthew 10:1, Matthew 10:5-15; Mark 6:7-13). See on Mt.

7-9. Herod thinks that John is risen again (Matthew 14:1; Mark 6:14). See on Mt.

10-17. Feeding of the five thousand (Matthew 14:13; Mark 6:30; John 6:1). See on Mt and Jn.

18-27. Confession of Peter (Matthew 16:13; Mark 8:27). See on Mt. St. Luke's account is the most imperfect. Why he omits to mention the locality (Cæsarea Philippi), and Christ's rebuke to Peter, which were certainly in his source, does not appear. He alone mentions that Christ was 'praying alone '(Luke 9:18).

28-36. The Transfiguration (Matthew 17:1; Mark 9:2). See on Mt.

31. Lk alone mentions the subject of the conversation, Christ's death.

37-43. The epileptic healed (Matthew 17:14; Mark 9:14) See on Mt and Mk.

43b-45. He predicts His Passion (Matthew 17:22; Mark 9:30). See on Mt. It is not clear why St. Luke omits the prophecy of the resurrection, which certainly was in the source used by the synoptists. See Mt and Mk.

46-48. Who should be greatest (Matthew 18:1; Mark 9:33). See on Mt.

49, 50. The man casting out devils in Christ's name. See on Mark 9:38-41.

Luke 9:51 to Luke 19:28. The Peræan Ministry. Here begins a long and important section consisting of ten chapters (Luke 9:51 to Luke 19:28) peculiar to the third Gospel, and called generally the 'Peræan section.' (For 'Peræa' see on Matthew 19:1.) From the narratives of Mt and Mk, who devote but a chapter to it (Matthew 19 Mark 10), it would be supposed that the final journey of Jesus to Jerusalem occupied not more than a week or two, but in St. Luke it is so crowded with incidents, that several months must be assigned to it. It need not, however, be supposed that all the incidents and discourses which. St. Luke places in this period really belong to it. Marks of time are infrequent and vague, and lead to the conclusion that many of the incidents came into the evangelist's hands with no indications of date, and were, therefore, grouped together in this appendix to the Galilean ministry. All the Gospels agree in bringing our Lord to Peræa shortly before the Passion.

Some think that St. Luke describes not one, but three journeys to Jerusalem: (1) Luke 9:51 = John 7:1 to John 10:39; (Feast of Tabernacles and of Dedication; (2) Luke 13:22 = John 11 (raising of Lazarus); (3) Luke 17:11 = John 11:55; (journey from Ephraim to Jerusalem). But it is better to hold that St. Luke describes only one journey, which partook largely of the nature of an extended missionary tour.

51-56. James and John desire to call down fire upon a Samaritan village (peculiar to Lk). Though James and John did not gain their title 'Boanerges' (Mark 3:17) from this incident, yet it undoubtedly illustrates the character of the 'Sons of Thunder' on its weaker side. Their desire for vengeance was a fault, but a generous one. They resented, not a personal slight, but an insult to the Master whom they had now come to regard as greater than Moses or Elijah or any OT. saint. They were right to be angry, but they were wrong in their anger to forget mercy, and to desire to destroy rather than to save sinners.

51. When the time was come (RV 'when the days were well nigh come') that he should be received up] lit. 'for His Ascension,' St. Luke thus indicating that His painful death would have a glorious issue. Set his face] see Isaiah 50:7. St. Mark states that Jesus went before, and the disciples followed in amazement and apprehension (Mark 10:32).

52. Samaritans] see on John 4:4, John 4:8-9, John 4:20. To make ready] viz. a lodging and a meal.

53. As though he would go to Jerusalem] The Samaritans expected a Messiah, but the fact that Jesus was going to Jerusalem to worship, rather than to their own holy mountain Gerizim, was a sufficient proof to them that Jesus was not he. The Jews often passed through Samaria, but they seldom availed themselves of Samaritan hospitality, though according to the rabbis 'their land was clean, their waters were clean, their dwellings were clean, and their roads were clean.'

54. Even as Elias (Elijah) did] 2 Kings 1:10. Omitted by RV. 

55. Ye know not what manner of spirit ye are of] (omitted by important ancient authorities, see RV), i.e. either, (1) ye know not that the spirit of the new covenant is one of forbearance and forgiveness; or, (2) ye know not that the spirit which you exhibit comes from Satan not from God.

56. For the Son.. save them] These beautiful words are wanting in many ancient authorities, but are in any case an authentic utterance of Jesus, appropriately inserted here.

57-62. Jesus is joined by new disciples. See on Matthew 8:19-22.

61, 62. Peculiar to Lk.

61. Bid them farewell] Our Lord probably does not forbid the man to take leave of his relations, but only indicates in a striking and figurative way that those who aspire to be followers of Him, especially in the work of the ministry, must disentangle themselves from family ties, and give themselves wholeheartedly to the work.

10 Chapter 10 

Verses 1-42

The Seventy. The Good Samaritan. Martha and Mary
1-16. Choice and mission of the Seventy (peculiar to Lk). Another step in the organisation of the Church. The Seventy receive a subordinate commission, similar to that of the apostles, to preach and to cast out devils (Luke 10:9, Luke 10:17). Two motives may be discerned in the sending forth of so numerous a body of missionaries. (1) The time before His Passion was now short, and Jesus wished the message of salvation to reach as many Israelites as possible. (2) He wished to train His followers to act alone after His departure. Probably the Twelve did not accompany the Seventy. Jesus kept them with Him for special personal training.

The number 70 is significant. It was the number of the Sanhedrin. As Jesus had already set up twelve new Patriarchs of the New Israel, so now He establishes a new Sanhedrin. The Jews deduced this number from the seventy elders of Numbers 11:16, Numbers 11:24. Or the number may symbolise the nations of the earth. The Jews held, agreeably to Genesis 10, that the human race was made up of 70 peoples, 14 descended from Japhet, 30 from Ham, and 26 from Shem. If, as is not unlikely, the appointment of the Seventy took place about the Feast of Tabernacles, the ritual of the feast may have had something to do with the number, for then 70 bullocks were offered on behalf of the Gentile nations. The rabbis said, 'They offer seventy bullocks for the seventy nations, to make atonement for them, that the rain may fall upon the fields of all the world.' The charge to the Seventy reads like an abridged report of St. Matthew's charge to the Twelve. It contains only one v., and that an unimportant one (Luke 10:8), which is not in St. Matthew. St. Luke, however, is not dependent upon St. Matthew, for he arranges the sayings in quite a different order. The close similarity of the two charges is best accounted for by supposing that Christ gave nearly the same directions to the Seventy as to the Twelve. It should be observed, however, that He does not confine their mission to the Israelites. In Peræa the Gentiles were numerous.

1. Seventy] Many ancient authorities read 'seventy-two' here and in Luke 10:17. 

6. The son of peace] RV 'a son of peace,' i.e. one inclined to peace. A Hebrew idiom. 8. Peculiar to Luke. The ministers of the gospel are not to be dainty or luxurious.

13-15. See on Matthew 11:21-24, where the words occur in quite a different connexion.

17-20. Return of the Seventy (peculiar to Lk). 

18. I beheld Satan] Our Lord poetically compares Satan's discomfiture at the successful mission of the Seventy to his original fall from heaven. The only other allusion to the fall of Satan in the Gospels, and perhaps in the Bible, is John 8:44. 

19. Serpents and scorpions] Victory over spiritual foes is meant, rather than immunity from bodily injury, yet cp. Mark 16:18; Acts 28:3-5. The enemy is Satan (Matthew 13:25). 

20. Jesus bids the disciples rejoice not, as they are doing, because they have miraculous powers, but because their names are enrolled as citizens of heaven in the book of life (Isaiah 4:3; Daniel 12:1; Exodus 32:32; Revelation 3:5, etc.).

21-24. The revelation to babes (Matthew 11:25-27). See on Mt.

21. In spirit] RV 'in the Holy Spirit.' One of St. Luke's characteristic references to the Holy Spirit. Christ's acts and emotions, as well as His words were inspired.

23, 24. See on Matthew 13:16, Matthew 13:17.

25-37. Parable of the Good Samaritan (peculiar to Lk). This lawyer is not to be identified with that of Matthew 22:3; Mark 12:28
25-28. See on Matthew 22:35-40.

29. Who is my neighbour?] The 'lawyer' intended to justify himself by showing that, even upon a liberal interpretation of the word 'neighbour,' he had done his duty. He expected Christ to say that a neighbour was a friend or at least an Israelite. The idea that a 'neighbour' might be a foreigner had never occurred to him. The rabbis said, 'He excepts all Gentiles when he saith His neighbour.' 'An Israelite killing a stranger-inhabitant doth not die for it by the Sanhedrin, because it is said, If any one lifts up himself against his neighbour.' 'We are not to contrive the death of the Gentiles, but if they are in any danger of death we are not bound to deliver them, e.g. if any of them fall into the sea you need not take him out, for such a one is not thy neighbour.' In answer Christ appealed to the man's conscience, not to his reason. If Christ had said 'a heathen is thy neighbour,' the man would have argued the point with learned subtlety. Instead of this Jesus told him a story in which a man treated a foreigner as a neighbour, and the lawyer was bound to confess that this was in accordance with the mind of God.

30-37. A sufficient motive for this parable is provided, if it be understood as simply inculcating the duty of benevolence to persons of all kinds with whom we are brought in contact, enemies as well as friends, foreigners as well as fellow-countrymen, because 'God has made of one (blood) all nations of men for to dwell on all the face of the earth' (Acts 17:26; Acts 10:28). The traditional allegorical interpretation, however, is too interesting to be entirely passed over. We give it in the words of Euthymius: 'The man is Adam and his offspring, the descent from Jerusalem to Jericho is the Fall. The thieves are the demons who beset our path, and strip us of the garments of virtue and the fear of God, and wound us spiritually by causing us to sin. Man was made half dead, in that he remained immortal in the soul, but mortal in the body. The Priest is the Law given by Moses, the Levite is the teaching of the prophets, and the good Samaritan is Christ Himself. The inn is the Church which receives every kind of man. The innkeeper is every ruler of the Church, i.e. every bishop and successor of the apostles. And the two pence are the Old and the New Testaments, which minister healing to the sick.'

30. Jericho] see on Matthew 20:29. A city of the priests. The road to Jerusalem is still extremely dangerous, being infested by brigands.

33. Samaritan] see on John 4:5. 

34. Oil and wine] used as remedies for wounds in the East. 

35. Pence] see on Matthew 18:28.

38-42. Jesus at the house of Martha and Mary (peculiar to Lk). It is a striking confirmation of the historic truth of the Fourth Gospel, that the characters of the two sisters—the busy, active, hospitable Martha, the quiet, contemplative, teachable Mary—are the same there as here.

38. Village] i. e. Bethany (John 11:1). St. Luke was probably ignorant of the name. Martha (lit. 'mistress')] Sometimes supposed to be wife of Simon the Leper. She is a scriptural example of the virtue of hospitality.

39. Mary] Not identical with Mary Magdalene, or the 'sinner' (Luke 7:37).

At Jesus' (RV 'the Lord's) feet] Jesus was reclining on a couch for the meal, with His head towards the table and His feet stretched out behind him. Martha and Mary were both waiting at table, but whereas Martha occupied herself with offering dish after dish, and so was 'cumbered about much serving,' Mary spent most of her time sitting behind Jesus, and listening to what He was saying. When Martha complained that Mary allowed her to do all the work, Jesus said that He was quite contented with a single dish, and that both sisters would honour Him more by attending to what He said, than by giving Him an elaborate dinner.

42. But one thing is needful] 'There is no need of an elaborate meal. A few dishes or even one would suffice. Indeed, only one portion is really necessary, that which Mary has chosen, to listen to Me.' Our Lord gently hints to Martha that He would rather have a quiet talk with her on heavenly things, than receive all these hospitable attentions at her hands.

11 Chapter 11 

Verses 1-54

The Lord's Prayer. The Sign of Jonah
1-4. The Lord's Prayer (Matthew 6:9-15). See on Mt. If the Lord's Prayer was given only once, St. Luke is probably right as to the occasion. His version, however (as in the case of the Beatitudes), is manifestly inferior to St. Matthew's. Of the seven petitions he omits two—the third ('Thy will be done,' etc.), and the seventh ('but deliver us from the evil one': see the RV). In place of Mt's beautiful opening, 'Our Father in the heavens,' he has simply, 'Father,' and for the expressive metaphor 'debts' he substitutes 'sins.' He manifestly had not access to the original and authentic 'logia' of the apostle Matthew, of which the first evangelist makes such large and fruitful use.

2. Our Father which art in heaven] The true reading here is simply 'Father.' Thy will be done, as in heaven, so on earth] Modern editors omit this clause. 

4. But deliver us from evil ('the evil one')] Modern editors omit this clause also.

5-8. The friend at midnight (peculiar to Lk). The connexion with what goes before is suitable and natural. Having given the disciples a form of intercessory prayer, Jesus encourages them to persevere in its use, and also in the use of other prayers formed on its model, by a homely parable, the lesson of which is, If a churlish man can be forced by importunity to give against his will, how much more can persevering prayer bring down from the bountiful Father in heaven all good things.

8. Importunity] better, 'shamelessness.'

9-13. Prayer and the answer to prayer (Matthew 7:7-11, Sermon on the Mount). See on Mt.

11, 12. In answer to prayer God gives neither what is useless (a stone) nor what is harmful (a serpent, or scorpion). The scorpion (Luke 10:19; Deuteronomy 8:15; Ezekiel 2:6; Revelation 9:3, Revelation 9:5, Revelation 9:10) is a small poisonous crab-like animal, which, when at rest, is round like an egg. Luke 11:12 is peculiar to Lk.

14, 15. A dumb devil cast out (Matthew 9:32-34). See on Mt.

16. A sign from heaven demanded. See on Matthew 12:38; Matthew 16:1, and see on Luke 11:29.

17-23. Christ and Beelzebub. See on Matthew 12:25-30.

21, 22. Lk is here fuller and more picturesque than Mt and Mk. The imagery seems derived from Isaiah 49:24-26. 

21 A strong man] RV 'the strong man fully armed,' i.e.

Satan. His palace (RV 'own court') is the world, so far as it is under his usurped dominion. His goods are the souls which he holds captive. His armour is his crafty devices for keeping them in captivity and separating them from all good influences. The stronger is Christ, who, by casting out devils and preaching the gospel, rescues souls from Satan's power. The spoils are the rescued souls, which Christ 'divides' by setting them to work at various employments in His own service. 

23. In this contest between Christ and Satan no one can be neutral. Gathereth.. scattereth] He who does not help Me to gather and marshal My army, is working for its defeat and rout.

24-26. The peril of the vacant soul (Matthew 12:43-45). See on Mt.

27, 28. A woman calls our Lord's mother blessed (peculiar to Lk). Mk and Mt insert at this point the incident of our Lord's mother and brethren wishing to see Him (Matthew 12:46; Mark 3:31), which St. Luke has already recorded in a quite different connexion (Luke 8:19).

27. As he spake] What our Lord had just said about the danger of a relapse after a superficial repentance (Luke 11:26) struck the woman as so true to life (probably through some unfortunate experience in her own family), that she was moved to express her appreciation of His teaching openly. Blessed, etc.] Edersheim quotes a good rabbinical parallel: 'Blessed is the hour in which the Messiah was created; blessed the womb whence He issued; blessed the generation that sees Him; blessed the eye that is worthy to behold Him.'

28. Christ does not deny that His mother is blessed, but declares that to hear His words and obey them, and so to be brought into spiritual fellowship with God, is blessing infinitely greater.

29-32. The sign of Jonah (Matthew 12:38-42). See on Mt.

33-36. Inward light and darkness. Christ is still rebuking those who refused to believe in Him without a special sign from heaven. In St. Matthew these vv. form part of the Sermon on the Mount.

33. A favourite saying of Christ's occurring in various connexions (Luke 8:16; Matthew 5:15; Mark 4:21). Here it means that Christ by His public preaching and miracles has made Himself so conspicuous and public a 'sign' to this generation, that they ought to ask for no other.

34-36. (Matthew 6:22-23, q.v.) If they will only regard His work and teaching without prejudice, then their own consciences will testify that He has a real mission from God.

37-54. Christ is entertained by a Pharisee. He denounces Pharisaic formalism and hypocrisy. For the relation of this discourse to Matthew 23:1-36, see on Matthew 23:1.

38. Washed] lit. 'baptised': see on Mark 7:1-5.

39-41. See on Matthew 23:25, Matthew 23:26. 'What is the use of you Pharisees cleansing the outward appearance of your conduct (symbolised by the outside of the cup and the platter), if your souls within are full of greed and wickedness? God, who made both the outside and the inside of man, expects both to be made clean. Only give what is within the cup and platter as alms to the poor, and in general practice generosity instead of greed, and all your vessels will become clean to you without ceremonial cleansing.

41. Give alms of such things as ye have] A possible, but unlikely translation. Better, 'Give as alms what is within (the cup and platter).' Others render, 'Give your hearts to almsgiving.' All things] i.e. all your vessels.

42. See on Matthew 23:23. 

43. See on Matthew 23:6.

44. See on Matthew 23:27. 

46. See on Matthew 23:4.

47, 48. See on Matthew 23:29-31. 

49-51. See on Matthew 23:34-36. 

49. Therefore also said the wisdom of God] In Matthew 23:34 the words are an utterance of Christ Himself. Christ's knowledge of the divine counsels is so complete that His utterances are also utterances of the Wisdom of God. 

52. See on Matthew 23:13. The key of knowledge] i.e. the key which opens the door to knowledge of the things concerning the kingdom of God.

12 Chapter 12 

Verses 1-59

The Leaven of the Pharisees. The Rich Fool
1-12. Jesus warns His followers against Pharisaic hypocrisy, and exhorts them to be courageous in face of opposition. This speech is not unsuitable to the context in St. Luke, but the whole of the sayings are found also in St. Matthew's Gospel, generally in a more natural connexion (mostly in the charge to the Twelve, Luke 10:5-42). Perhaps St. Luke here groups together savings spoken at different times.

1. When there were] RV 'when the many thousands of the multitude were gathered together.' They were attracted by the dispute between our Lord and the Pharisees recorded in the last chapter Since our Lord begins by addressing His disciples, and warns them of coming persecutions, it may be inferred that the multitude was at first inclined to side with the Pharisees; yet see Luke 12:13, where the authority of Jesus is plainly recognised. The leaven] see on Matthew 16:6, Matthew 16:11, Matthew 16:12.

2-9. See on Matthew 10:26-33.

2, 3. These vv. have a different connexion and meaning in Mt.

2. Hypocrisy, like that of the Pharisees, is useless and foolish, for in the Judgment Day there will be a merciless exposure of it.

3. For in that day the most secret words and thoughts of hypocrites will be proclaimed to the whole creation. Therefore (RV 'Where-fore')] is better translated 'for,' 'because '(cp. Luke 1:20; Luke 19:44; Acts 12:23).

10. See on Matthew 12:31, Matthew 12:32. 

11, 12. See on Matthew 10:17-20.

13-21. Parable of the rich fool (peculiar to Lk). The parable teaches that since death and judgment are inevitable, men ought to devote their attention to laying up treasure in heaven, not on earth.

13. Divide the inheritance] Such questions were decided by the 'bench of three 'of the local synagogues. Christ, as usual, refuses to be drawn into any political or semi-political action. The unseasonable request of the man (he appears to have interrupted our Lord's discourse to make it), showed that his mind was too much set upon worldly things. 

14. Who made me?] Cp. Exodus 2:14. 

15. For a man's life] The Gk. is difficult and the translation doubtful, but the sense seems to be that neither a man's physical nor his spiritual life is dependent upon great possessions. A healthy and happy human life can be lived in a state of comparative poverty, and spiritual life is rather hindered than aided by great possessions. Others understand it to mean that a man's life is not like a possession, but infinitely more valuable. Cp. below (Luke 12:23), 'the life is more than meat, and the body is more than raiment.'

16. Brought forth] The man's wealth was honestly and justly acquired. His fault was not injustice, but covetousness. 

17. I have no room] 'Thou hast barns, the mouths of the poor which can hold much; barns which can never be pulled down or destroyed, for they are heavenly and divine, if indeed it be true that he who feeds the poor, feeds God' (Theophylact).

19. To my soul] The fool speaks as if earthly wealth could supply the needs of an immortal soul. 

20. This night, etc.] lit. 'this night do they (i.e. the angels of vengeance) require thy soul of thee.' The righteous man willingly and joyfully commits his soul to God; but from the wicked man it is exacted with stern terror. 

21. Rich toward God] On laying up treasure in heaven, which is here meant, see on Matthew 6:19-21.

There is an interesting rabbinical parallel to this parable: 'Once Rabbi Simeon went to a certain circumcision and there feasted. The father gave them old wine, seven years old, to drink, saying, “With this wine will I grow old, rejoicing in my son.” They feasted together till midnight. At midnight Rabbi Simeon, trusting to his own virtue, went out to go into the city, and on the way met the angel of death, who, he perceived, was very sad. He asked therefore, “Why art thou so sad?” He replied, “I am sad for the speeches of those who say, I will do this or that ere long, though they know not how quickly they may be called away by death. The man who just boasted, 'With this wine I will grow old, rejoicing in my son,' behold his time draws near. Within thirty days he must be snatched away.” The rabbi said to him, “Do thou let me know my time.” The angel answered, “Over thee and such as thou art, we have no power; for God, being delighted with good works, prolongeth your lives.”'

22-34. Against anxiety about wealth and worldly things. Almost the whole of this section occurs in St. Matthew's Sermon on the Mount. The present context, however, is very suitable, and is perhaps correct.

22-31. See on Matthew 6:25-33.

29. Neither be ye of doubtful mind] or, 'neither be ye high-minded.'

32. Fear not, little flock] A beautiful and tender saying peculiar to Lk, intended to encourage the disciples who would be for so long in so hopeless a minority. The sense is, 'If God is willing to give you the kingdom, much more will He give you food and raiment, therefore you need not be afraid (Luke 12:33) to sell that ye have and give alms.'

33. See on Matthew 19:21; Matthew 6:20. Sell that ye have, etc.] Christ addresses not all the disciples, but those who, like the apostles, had received a call to leave all, and devote themselves to the work of the ministry.

Bags (RV 'purses') which wax not old] The purses which will keep your money safely are not your own, but those of the poor on whom you bestow your charity. Placed in those purses, your earthly treasure will become 'treasure in the heavens that faileth not.'

34. See on Matthew 6:21.

35-48. Exhortation to vigilance. The greater part of it appears also (and most appropriately) in Matthew 24. The apostles and other ministers of the word are chiefly addressed, though there is a lesson for all (Luke 12:41.). The question of Peter (Luke 12:41) is peculiar to Lk.

35, 36. A little parable peculiar to Luke, warning the apostles to be ready for Christ's second coming, which will be sudden. The apostles are compared to slaves left to watch the house (the Church) while the master (Christ) goes to a wedding feast (i. e. ascends into heaven). Their loins are girded because they have housework to do (preaching the gospel and ruling the Church), and they have lighted lamps, because their task is to enlighten a dark and sinful world by their shining example. Christ's return from the marriage feast is His Second Advent, or it may mean His judgment of each individual soul at death. The 'marriage feast' here is not the final joy of the blessed, as in the. parable of the Ten Virgins, but Christ's session at the right hand of God between the Ascension and Second Advent.

The parable, though primarily intended for the rulers of the Church, is applicable to all Christians, for all have received some kind of commission from Christ.

37, 38. See on Matthew 24:46. These vv. continue the parable. Those whom Christ shall find watching at His Second Coming, He will invite to share in the final feast (the joy of heaven); when He Himself will serve them, supplying them with all blessedness, and wiping away all tears from their eyes. The second and third watches are the second and third of the Roman four watches (Matthew 14:25). They thus represent the dead of night, and by metaphor the unexpectedness of the Second Advent. The Jews reckoned only three night watches.

39, 40. See on Matthew 24:43-44; Another parable in which, by a curious inversion, the goodman (master) of the house means the apostles, and the thief Christ. Christ is so called from the secrecy and unexpectedness of His coming.

41. (Peculiar to Lk.) Christ does not answer Peter's question directly, but His answer shows that He is speaking mainly of the apostles and those in authority.

42-46. See on Matthew 24:45-50.

47. 48. (Peculiar to Lk.) Christ here seems to assert (cp. Luke 10:12, Luke 10:14) that there will be degrees of future punishment.

48. He that knew not] 'The reference is to the future pastors of the Church. “He that knew not,” will still be punished, for he could have known; but not punished so much as the other, for the other was presumptuous, but this one was slothful; and presumption is a greater sin than sloth' (Euthymius). They will ask the more] Christ through His angels will demand 'His own with usury,' i.e. will demand that the talents entrusted to each man shall have been improved, and turned to good use. In the case of the Apostles He will demand what souls they have gained besides their own.

49-53. The strife that the gospel will produce. In different connexions in Mt.

49. A paradox. The Prince of Peace comes to bring strife and bloodshed, fire and sword, into the world, because only through war can lasting peace be attained. Some, however, understand by fire, the fire of Christian love.

What will I, etc.] i.e. 'how much I wish that it were already kindled!' (Theophylact). Other translations: 'What more have I to desire, if it be already kindled? '(Plummer).' What do I desire? Would that it were already kindled!' (Origen).

50. See on Matthew 20:22 = Mark 10:38. A baptism] i.e. Christ's Passion. Straitened] i.e. afflicted, oppressed.

51-53. See on Matthew 10:34-36.

54-59. Ignorance of the signs of the times.
54-56. See on Matthew 16:1-3.

57. Peculiar to Lk. Of yourselves] Why, even without signs, do you not judge rightly of Me and My doctrine by the natural light of reason and conscience?

58, 59. See on Matthew 5:25, Matthew 5:26.

13 Chapter 13 

Verses 1-35

The Galileans killed by Pilate. The Unfruitful Fig Tree. Lament Over Jerusalem
1-9. Three exhortations to repentance, of which the former two are based on recent events, and the third is a parable. All are peculiar to Lk.

1. Whose blood Pilate] These men had evidently been killed in the courts of the Temple for some real or suspected sedition while they were slaying their victims, an act which was performed not by the priests, but by the offerers, or their servants. Nothing is known of this particular act of atrocity, but Philo, a contemporary writer, speaks of Pilate's repeated massacres of persons uncondemned, and insatiable and most grievous ferocity. It was perhaps either the cause or the consequence of the enmity between Herod and Pilate mentioned Luke 23:12. 

2. Were sinners] see on John 9:3.

3. Shall all likewise perish] This was literally fulfilled at the destruction of Jerusalem, but probably Jesus means, 'as these have suffered literal death, so you shall all suffer spiritual death.'

4. Tower in Siloam fell] Another unknown incident. It is plausibly conjectured that this tower was part of the waterworks and aqueduct which Pilate built with the sacred money of the Temple treasury (Korbanas), to the great scandal of pious Jews. The persons killed were probably workmen, whose death was regarded as a judgment for their impiety. For 'Siloam' see on John 9:7.

The idea was very common among the Jews that great calamities are a proof of great sin. This was the view of Job's friends, who were convinced that his great misfortunes argued him a great sinner (Job 4:7; Job 8:2-14, Job 8:20; Job 22:5). Our Lord on several occasions strongly opposed this view (see John 9:2). Sometimes, no doubt, suffering is a direct punishment for sin, but not always, perhaps not generally. In the case of the righteous it often arises from the sin of others, or is permitted as a trial of faith, or as a means of refining and purifying the character. A righteous man's sufferings may even be directly due to his righteousness, as in the case of our Lord, the apostles, Socrates, and numerous missionaries and reformers in all ages and countries.

6-9. The Barren Fig Tree. This parable illustrates the warning (Luke 13:3, Luke 13:5), 'Except ye repent, ye shall all likewise perish.' A certain man (God) had a fig tree (the Jewish nation) in his vineyard (the world), and he came (at various crises of their history) seeking fruit (good works and pure religion) and found none. And he said to the vine-dresser (the Son of God), Behold these three years (under the Law, under the Prophets, and under the Scribes) I come seeking fruit. Cut it down. Why, besides being unfruitful, doth it also cumber the ground (prevent the conversion of the world)? And the vine-dresser (Christ) answered, Lord, let it alone this year also (for a further time of grace), till I dig about it and dung it (i.e. preach the gospel, show signs and wonders, send down the Spirit, do all things for its conversion), and if it bear fruit thenceforth, well; but if not, thou shalt cut it down (i.e. shalt destroy the nation with its city and Temple): cp. Matthew 21:19. The parable is also capable of a more general application to the individual soul.

10-17. The woman with a spirit of infirmity (peculiar to Lk). The story is told not so much for the sake of the miracle, as for the light it throws upon the question of sabbath observance. It is the only case of Christ's preaching in a synagogue recorded in the latter part of the ministry.

12. He called her] An unasked-for cure.

14. Said unto the people] The ruler durst not openly rebuke Jesus, but indirectly censured Him by censuring the people.

15. Loose his ox] The rabbis, while permitting attention to beasts on the sabbath, did so grudgingly: 'It is not only permitted to lead a beast to the water on the sabbath, but also to draw water for it, yet so that the beast draw near and drink, without the water being carried to it and set down by it.'

16. Satan hath bound] The Jews attributed such ills to Satan. It is not implied that the woman was of evil life.

18-21. The Mustard Seed and the Leaven (Matthew 13:31-33; Mark 4:30). See on Mt.

22-30. Are they few that be saved? Jesus does not directly reply to the question, but warns His hearers of the difficulty of obtaining salvation, of the danger of delaying repentance, and of the probable rejection of many unbelieving descendants of Abraham, and of the salvation of many believing Gentiles. There are close parallels in St. Matthew.

23, 24. See on Matthew 7:13, Matthew 7:14. Gate] i.e. 'door.'

25. The master] i.e. our Lord. The 'shutting the door' takes place at Christ's second coming, or perhaps at the death of each individual. Lord, open] see on Matthew 25:10-12, also Matthew 7:23. 

26. This v. specially applies to the Jews. 

27. Depart] see on Matthew 25:41.

28, 29. See on Matthew 8:11, Matthew 8:12.

30. See on Matthew 20:1-16.

31-35. Message to Herod Antipas, and lament over Jerusalem. This threat of Herod is peculiar to Lk.
31. Certain of the Pharisees] Probably they wished to frighten Jesus out of the dominions of Herod, where He was tolerably safe, into Judæa, where He would be in the power of the Sanhedrin: cp. Amaziah's attempt to frighten Amos (Amos 7:10-17). Herod] For his biography see on Matthew 14:1-11. Will] RV 'would fain kill thee.' Herod may have used threatening words, or there may have been a rumour to that effect, but it is certain that he did not seriously seek our Lord's death: cp. Luke 23:11. 

32. That fox] The fox is an emblem of cunning, not of cruelty. Behold] i.e. 'I perform My ministry today and tomorrow (i.e. for the time appointed), and on the third day (i.e. when My hour is come) I shall be perfected by death. No threats of Herod can shorten My ministry, or hasten the hour of My death.' Perfected] He calls His death His 'perfecting,' because by it He perfected His work by atoning for the sins of the world, also because it was followed by His glorious resurrection and ascension, whereby His human nature was 'perfected' or glorified. 

33. Nevertheless, etc.] i.e. 'Yet although My death is so near, I must labour for the time appointed. Herod cannot prevent Me. He cannot destroy Me here in remote Galilee, for it is only in Jerusalem that a prophet can die.' Walk] RV 'go on my way.' Out of Jerusalem] 'The saying is severely ironical, and that in two ways: (1) According to overwhelming precedent, Jerusalem is the place in which a prophet ought to be put to death; for it had obtained by usage the right to slay the prophets (Grotius). (2) It is not Herod that will be the murderer. It is at your hands, in your capital that I shall die' (Plummer).

34, 35. Matthew 23:37-39. See on Mt.

14 Chapter 14 

Verses 1-35

The Dropsical Man. The Great Supper. Divers Sayings and Parables
1-6. The sabbath question again. The man with the dropsy healed (peculiar to Lk).

1. To eat bread] So far from being abstemious on the sabbath, the Jews carried the pleasures of the table to excess. 'The Hebrews honour the sabbath chiefly by inviting each other to drinking and intoxication' (Plutarch). 'Rabbah Abba bought flesh of thirteen butchers that he might be sure to taste the best, and paid them at the very gate, that he might hasten dinner, and all this in honour of the sabbath' (Talmud).

2. There was.. before him] Spectators often enter the house to witness an Eastern banquet. 

3. Is it lawful to heal?] See on Matthew 12:10. 

5. An ass] Nearly all modern editors read 'a son.' The rabbis allowed 'an ox or an ass, a son or a daughter, a man-servant or a maid-servant' to be drawn out of a well on the sabbath. Thus they allowed to themselves breaches of the sabbath day which they denied to Christ.

7-11. On places of honour at feasts (peculiar to Lk, but a similar discourse occurs in the 'Western' text of St. Matthew, Luke 20:28, q.v.). It is probable that the dropsical man was healed before the dinner began, and that there then ensued an unseemly struggle for places, which gave occasion for the 'parable' following.

7. A parable] An elastic word. Here it means a piece of advice, inculcating humility.

Chose.. the chief rooms] RV 'seats,' i.e. places on the couches: see on Mark 12:39. A good illustration of the pride of the rabbis is the conduct of Rabbi Simeon ben Shetah, who when invited to dinner by king Jannæus (104-79 b.c.), placed himself between the king and queen, saying, 'Exalt wisdom and she shall exalt thee, and make thee to sit among princes.' But such conduct was not universally approved, and with the advice which our Lord here gives may be compared the more spiritual teaching of other rabbis. Rabbi Akiba said, 'Yield up thy place, and go down two or three seats, and sit down, until they say to thee, Go up higher. Go not higher of thyself, lest they say to thee, Go down lower, for it is better that they should say to thee, Go higher, than Go lower. Thus the son of Hillel used to say, My humiliation is my exaltation, and my exaltation is my humiliation.'

11. Cp. Matthew 23:12 repeated Luke 18:14.

12-14. On entertaining the poor (peculiar to Lk, whose Gospel is full of sympathy with the poor). 

12. Thy friends, etc.] A man is not in the true sense hospitable, who entertains only those who can entertain again. Such interested hospitality is not wrong, but there is no merit in it, and it does not lay up treasure in heaven. 

14. At the resurrection of the just] i.e. at the glorious resurrection to life eternal which the righteous only will enjoy, with which is contrasted 'the resurrection of condemnation' which awaits the unrighteous (John 5:29). 'The resurrection of the just' here answers exactly to' the resurrection from the dead,' viz. of righteous persons only (Philippians 3:11 RV), as distinguished from 'the resurrection of the dead,' which includes all mankind (Acts 17:32). Our Lord's words give no real sanction to the Jewish belief in two distinct resurrections, the first of the righteous the second of the unrighteous, traces of which some expositors find in 1 Corinthians 15:23; 1 Thessalonians 4:16, and especially in Revelation 20:5, Revelation 20:6.

15-24. The great supper (peculiar to Lk, although Matthew 22:1-14 presents many points of similarity: see on that passage). Here the 'certain man' is God, the many bidden are the rulers of the Jews, the servant who invites them is Jesus Christ. When the rulers refuse the invitation to the feast (i.e. to enter into Christ's Kingdom), the poor, the maimed, the blind, and the lame (i.e. the despised classes of the Jewish nation) are invited. They joyfully obey, and yet there is room, because the kingdom of Christ is meant to embrace all mankind (Luke 14:22). Then Christ, through His Apostles, goes out into the highways and hedges (i.e. into heathen lands), and compels the Gentiles to come in. 

15. Eat bread in the kingdom of God] The mention of the 'resurrection of the just,' with which, according to Jewish ideas, the reign of the Messiah would begin, reminds this Jew of the great feast, which the Messiah would then hold: see on Matthew 8:11. 

18. The excuses show careless unconcern, not hardened wickedness. Business occupations, family ties, and various distractions, are pleaded as excuses for not taking God's summons seriously. 

23. Compel them to come in] Our Lord does not here (as has often been supposed) sanction religious persecution. 'He said “Compel them,” not commanding force to be used, but indicating that in the case of Gentiles a more urgent and persistent kind of preaching must be used, seeing that they were under the power of demons, and sleeping in the deep darkness of error' (Euthymius). 

24. For I say] Here Christ drops the parabolic form and speaks in His own person. 'For I (Christ) say unto you, that none of the Jewish rulers who have rejected My invitation shall taste of My supper, i.e. of the blessedness in store for the saints of God.'

25-35. That we must give up all to follow Christ, and count the cost before we do so. The two parables of the Rash Builder (Luke 14:28-30) and the Rash King (Luke 14:31-33) are peculiar to Lk. The multitude who follow Jesus (Luke 14:25) are inclined to believe that He is the Messiah, and expect great temporal benefits from their discipleship. Jesus warns them that, instead of this, they must expect persecution and even death (Luke 14:27), and that those who cannot make a complete sacrifice of earthly affections (Luke 14:26), and ambition (Luke 14:33), had better turn back while there is yet time.

26, 27. See on Matthew 10:37, Matthew 10:38. 

26. Hate] 'This does not imply the feeling of hatred, but a readiness to act as if one hated. The nearest and dearest must be forsaken, and opposed, and offended, if need be, to follow Christ.'

28-33. None of the details of these two parables or similes are significant. The parables simply enforce the one idea that it is folly to undertake a serious business (here, becoming a disciple of Christ), without counting the cost.

33. Forsaketh not all] Only the Apostles (and the Seventy) were required to do this in act, but every disciple is required to do it in will, i.e. to subordinate all earthly interests and claims to Christ's, when the two are incompatible.

34, 35. Salt] i.e. 'discipleship.' In Matthew 5:13; (q.v.) it means the pure and unselfish lives of Christians. 'The salt which has lost its savour' is here the discipleship which refuses to make the sacrifices which Christ demands (Luke 14:26-27, Luke 14:33).

35. The land.. the dunghill] These have no special meaning. The sense is that the discipleship which makes no sacrifices is valueless for any purpose.

15 Chapter 15 

Verses 1-32

Parables of the Lost Sheep, of them Lost Coin, of the Prodigal Son
1-7. Parable of the Lost Sheep. See on Matthew 18:12-13. The first of a series of three parables for the encouragement of penitents. It shows the love of our Saviour for the outcast, the despised, and the criminal classes generally. It rebukes the Pharisees, who professed to be shepherds, for their neglect of that part of the flock that most needed their help, and lastly it indicates that the Pharisees are in many respects worse than the sinners they despise. The owner of the flock is our Lord Himself, the Good Shepherd (John 10:14); the flock is His Church, embracing men of all kinds; the ninety and nine are those who seem to be righteous, like the Pharisees; the one sheep that is lost and is found, is all truly penitent sinners. These are represented as one sheep not because they are few in number compared with the others, but to show Christ's love for each individual soul. The seeking and laying the lost sheep upon His shoulders, are Christ's work of love in pleading with the sinner, and finally after due repentance bringing him back to a state of grace. The friends and neighbours who rejoice with Him are the angels. 'On no image did the early Church dwell with more fondness than this, as witness the many gems, seals, fragments of glass, and other relics which have reached us, on which Christ is thus portrayed. It is frequent also in bas-reliefs, on sarcophagi, and paintings in the catacombs. Sometimes other sheep are at His feet, generally two, looking up with pleasure at Him and His burden. This representation always occupies the place of honour, the centre of the vault or tomb' (Trench). The rabbis have a story that Moses, while tending Jethro's flocks, went after a kid (or lamb) which had gone astray. As he thought that it must be weary, he gently raised it and carried it on his shoulders. God was pleased and said, 'Since thou hast shown pity in bringing back a man's beast, thou shalt be the shepherd of my flock Israel all thy life long.'

1. Publicans and sinners] see on Matthew 5:46; Matthew 9:11.

7. Which need no repentance] i.e. which think they need no repentance, but really need it more than the publicans and sinners whom they despise. The rabbis divided the just or righteous into two classes, (1) the 'perfectly just,' or 'men of works,' who had never in all their lives committed a single sin, and (2) the 'penitents,' who, having once been wicked, had repented. The Pharisees considered themselves to belong to the former class, as also, perhaps, did the young ruler who said 'All these have I kept from my youth' (Mark 10:20). How external the Pharisaic standard of righteousness was, may be gathered from the story of the 'holy man,' who 'never committed one trespass all the days of his life, except this one misfortune which befell him, that one day he put on his head-phylactery before his arm-phylactery.' For 'phylactery,' see on Matthew 23:6.

8-10. The Lost Coin (peculiar to Lk). The last parable set forth the work of Christ in seeking and reclaiming the lost, this one sets forth that of the Church. The woman is the Church; the ten pieces of silver are the human souls in her keeping; the lost piece is a soul that has fallen from grace through her negligence. Eager to atone for her neglect, and full of love for her erring member, she lights a candle, i.e. vigorously exercises the ministry of the Word, and by preaching the gospel and by loving pastoral intercourse brings back the lost soul to a state of grace. The sweeping of the house is the vehemence with which she sets about her task, thereby incurring the charge of 'turning the world upside down' (Acts 17:6). Having found the lost coin, she calls upon her friends and neighbours, i.e. not only her faithful members, but also the angels, to join in her joy. 

8. Pieces] Gk. drachma, a coin equivalent in value to the Roman denarius (Matthew 18:28). 

9. Friends] lit. female friends and neighbours.

11-32. The Prodigal Son (peculiar to Lk). 'This parable, like the two preceding, is intended to show what joy there is in heaven at the conversion of sinners, and, therefore, how wrong the Pharisees were to murmur, because Christ consorted with sinners to convert them' (Cornelius a Lapide). The father is God; the elder son is just persons, or rather those who think themselves and are thought by others to be such, here, in particular, the Pharisees who 'trusted in themselves that they were righteous, and despised others.' The younger son is all penitent sinners, here, in particular, the publicans and sinners of Luke 15:1, Luke 15:2. The portion of goods (Luke 15:12) is the whole of a man's faculties and powers, which he ought to exercise and enjoy in his father's house, i.e. in dependence upon God and in His service, but which the prodigal son demands to have under his own control, to use according to his own will and pleasure. The lack of love and apostasy of heart shown in this demand is soon followed by apostasy of life, for not many days after (Luke 15:13), he gathers all together, i.e. deliberately resolves to devote his whole fortune and all his powers to the pursuit of pleasure, and journeys into a far country, i.e. into the world of sin where God is not, or rather where He is forgotten, and wastes his substance in riotous living, i.e. throws off even the semblance of piety and respectability, and ruins not only his soul, but his health and fortune in extravagance and debauchery. Presently there arises a mighty famine in the land, i.e. his pleasures pall, his friends prove false, his animal indulgences fail to satisfy him. In his distress he goes and joins himself to a citizen of that country, i.e. at first he seeks relief by plunging deeper into sin, selling himself to Satan to kill regret. But he finds no relief. Satan is now his master, and shows his contempt for him by using him as a drudge and a slave. Finding now no pleasure or satisfaction in his sin, and the hunger of his soul remaining still unappeased, he determines to return to his father and to say 'Father, I have sinned.. Make me as one of thy hired servants,' i.e. place me lowest in thy kingdom. His father sees him a great way off, and goes to meet him, for God meets, nay, almost anticipates, the first efforts of sinners to return. He falls on his neck and kisses him, the kiss signifying the reconciliation between God and man brought about by Christ. The son makes his confession of sin, but does not add 'Make me as one of thy hired servants,' because he now sees that God wishes to restore him to his full privileges. Then the father says to his servants (the ministers of His Church), Bring forth the former robe, and put it on him (i.e. restore him to his former privileges as a Christian by the ministry of reconciliation), and put a ring on his hand (a symbol of rank and honour), and shoes on his feet (symbolising spiritual freedom, for slaves went barefoot), and bring the fatted calf and kill it (signifying the joy there is in earth and heaven over a repentant sinner, perhaps also the spiritual nourishment which the hungry soul will find in the ordinances of religion which have been so long neglected); for this my son was dead (in sin) and is alive again (by repentance). And they begin to be merry, i.e. to rejoice over the penitent, and to treat him with as much honour as if he had never sinned. The conclusion of the parable graphically traces the character of the elder brother, who represents the Pharisees and persons of their spirit. He is busied in the field (Luke 15:25), i.e. in a round of regular, but loveless, religious observances. He shows anger and jealousy, and that in spite of the affectionate entreaties of his father, who invites him to the festivities, and shows him equal honour and love (Luke 15:28). He shows himself, like the Pharisees, quite unconscious of his own failings, and arrogantly boasts, 'I have never transgressed a commandment of thine' (Luke 15:29): see on Luke 15:7. He puts the worst construction on his brother's past sins, perhaps exaggerating them (Luke 15:30), and shows himself incapable of forgiveness (Luke 15:30).

The parable may be suitably applied to illustrate the relations of Jew and Gentile (the Jew being the elder, the Gentile the younger son), but this is not its primary meaning.

12. Give me the portion] according to Jewish law, one-half of what the eldest received (Deuteronomy 21:17). He may have had a right to demand his property before his father's death. 'We have here perhaps a survival of that condition of society in which testaments “took effect immediately on execution, were not secret, and were not revocable,” and in which it was customary for a father, when his powers were failing, to abdicate and surrender his property to his sons: cp. Sirach 33:19-23.'

15. To a citizen] i.e. Satan, or some companion more wicked than himself. 

16. He would fain have filled] i.e. and did so. Husks] i.e. the pods of the carob-tree, eaten only by the very poorest people. And no man gave unto him] food of any kind.

19. Hired servants] i.e. imperfect Christians, who perform their duties to God in the spirit of hirelings rather than of sons.

22. The best robe] or, rather, 'the former robe,' i.e. the state of grace in which he was before his sin. In its Christian application the robe of baptismal innocence, because in baptism we 'put on Christ' as a garment (Galatians 3:27).

16 Chapter 16 

Verses 1-31

The Unjust Steward. The Rich Man and Lazarus
1-13. Parable of the Unjust Steward (peculiar to Lk). The details of this somewhat difficult parable are probably not significant. It is intended to illustrate the proper use of wealth. Christians should use it so well here on earth, by expending it not selfishly on their own pleasures, but unselfishly for the good of others, and for the advancement of God's kingdom, that instead of hindering them from reaching heaven, it will help them to enter there. The prudence (foresight) of the steward is commended in this parable, not his dishonesty.

5-7. Tenants in the East pay their rent in kind, not in money. The landlord provides them with seed, and they return him at harvest-time a certain proportion of the yield.

6. An hundred measures] lit. 'baths,' the 'bath' being a Heb. liquid measure = 9 gallons.

Bill] RV 'bond.'

7. Measures] lit. cors, the cor being a Heb. dry measure = 11 bushels.

8. And the lord] RV 'his lord,' i.e. his master. Many readers wrongly imagine that Jesus is the speaker here. Because he had done wisely] i.e. 'prudently.' The master praised not the morality of the transaction, but its far-sighted prudence, and it is just this that Jesus holds up for imitation. For the children (sons) of this world (i.e. worldly people) are in their generation (i.e. in dealing with other worldly people) wiser (i.e. more prudent and far-seeing) than the children of light (i.e. than the spiritually enlightened are in making provision for their heavenly welfare).

9. Make to yourselves] i.e. make to yourselves friends in heaven by means of a prudent use of your wealth (viz. by hospitality, alms-deeds, etc.), that when ye fail, i.e. die (or, according to the RV, when 'it,' i.e. your wealth, 'fail'), the angels may receive you into the eternal habitations. Of] RV 'by means of.' Friends] i.e. either 'the poor,' who by their prayers obtain your admission to heaven, or, more probably, 'the angels,' who become the friends of those who give alms, and at the last carry their souls to heaven. The mammon of unrighteousness] A common rabbinical expression. It occurs in the pre-Christian book of Enoch. It does not here mean wealth unrighteously acquired, but simply 'deceitful wealth.' So we speak of 'filthy lucre,' not meaning unjust gain, but gain in general: see Matthew 6:24. So rightly Calvin: 'By giving this name to riches, he intends to render them an object of our suspicion, because for the most part they involve their possessors in unrighteousness.'

10. 11. Luke 16:11 explains Luke 16:10. If you are unfaithful in such an unimportant matter as money (i.e. if you do not spend your incomes to the glory of God), God will not entrust you with those spiritual gifts, graces, and virtues which are much more important. 

12. If you do not spend your money rightly, you will not inherit the kingdom of heaven. Money is here called that which is another's, because Christians are to regard it not as their own, but as a trust for which they must one day give account. That which is your own is the joy of heaven, 'the kingdom prepared for you from the foundation of the world.'

13. See on Matthew 6:24.

14-18. The Pharisees mock Jesus. His reply. The connexion of Luke 16:16-17, Luke 16:18 is difficult, and it may be that they do not properly belong here, but it is also possible that our Lord's discourse is abridged, the connecting links being left out. 

14. Covetous] RV 'lovers of money'; see on Mark 12:40.

15, 16. See on Matthew 11:12, Matthew 11:13. The connexion (if such is to be sought) is this: Before Christ began to preach, it was comparatively easy for the Pharisees to justify themselves before men, but now that the deeper morality of the Gospel is widely accepted, men are beginning to find out the deficiencies of the Pharisees.

17, 18. See on Matthew 5:18. Here the sense is: The Pharisees, however, object to be tried by the standard of the Gospel, and demand to be tried by the standard of the Law. But even according to this (which is still in force in its spiritual sense), they are found to be deficient, for, while observing it in trivial matters, they break it in matters of weight, e.g. (Luke 16:18), whereas the Law forbids divorce except for adultery, the Pharisees, or most of them, allow it for every cause: see on Matthew 5:32.

19-31. The rich man and Lazarus: peculiar to Lk, and full of that sympathy with the poor which characterises his Gospel. It does not, however, as Strauss maintains, assert that the mere possession of wealth is wrong, or that mere poverty justifies. On the contrary, the rich man is condemned, not because he was rich, but because he was callous, and Lazarus justified, not because he was poor, but because he was poor in spirit. The callousness of the rich man was due to his scepticism. He consumed his wealth in selfish luxury, sparing none of it for the poor, because he did not really believe in God or a future life. If he had so believed, he would have acted differently. The parable may perhaps be directed against the Pharisees, who were 'lovers of money' (Luke 16:14); but inasmuch as their covetousness did not take the form of sumptuous living, it seems better to regard it as a warning addressed to Christians generally against luxury, worldliness, selfishness, and unbelief.

19. Rich man] conveniently called 'Dives' (Lat.). He represents all those who in the enjoyment of wealth forget God and the world to come, and neglect all acts of charity and love. Purple] i.e. a rich material dyed with the liquid obtained from the shellfish 'murex,' formed the rich man's upper garment, and fine linen his under garment, or shirt; both were exceedingly costly. 

20. Lazarus] = Eleazar, i.e. 'He who has God for his help.' His name expresses his character. Prom Lazarus is derived lazar = leper. Desiring] but not obtaining his desire. 

21. The dogs] Since the dog was in the East an unclean animal, the licking was an aggravation of the poor man's misery. 

22. By the angels] The rabbis said: 'None can enter Paradise but the just, whose souls are carried thither by angels.' 'When an Israelite departs to his eternal home, the angel in charge of the garden of Eden, who receives every circumcised son of Israel, introduces him into the garden of Eden.' 'When the just depart from the world three companies of angels go before them in peace. The first says, “Let him come in peace” the second says, “Let them rest in their beds” the third accompanies him.' Abraham's bosom] A Jewish name, not of heaven, but of the intermediate state of bliss, in which the souls of the just await the resurrection. E.g. 'Ada bar Ahavah sits today in Abraham's bosom': cp. 4 Maccabees 13:17. 'When we have thus suffered, Abraham, Isaac, and Jacob will receive us.' Other equivalent names are 'Paradise,' 'the garden of Eden,' and 'under the throne of glory.'

23. In hell] RV 'in Hades.' Hades is here used in a wide sense for the intermediate state of all souls, just and unjust, between death and judgment. In this sense both Dives and Lazarus were in 'Hades,' though the one was comforted and the other tormented. This usage of the word is quite common. 'Hades, in which the souls both of just and unjust are detained' (Hippolytus). 'In the lower world are both torment and refreshment. There a soul is either punished or tenderly cherished, as a foretaste or rehearsal of the final judgment' (Tertullian). The rich man was not in 'hell' (Gehenna), because no one is sent there until after the Last Judgment.

In torments] Spiritual torment or punishment must be meant, for Dives was now a disembodied spirit. Seeth Abraham] The rabbis placed Paradise in sight of the place of torment, and were familiar with the idea of conversations among the dead: see on Luke 16:26. There is a rabbinical story not unlike this parable: 'There were two partners in crime in this world, one of whom repented before his death, but the other did not. After death the one was carried away and placed in the company of the just; the other in the company of the wicked. The latter saw the former, and said, “Woe is me, for there is respect of persons in this matter. He and I robbed together and murdered together, and now he stands in the congregation of the just, and I in the congregation of the wicked.” They answered him, “Thou fool, it was in thy power also to have repented, but thou didst not.” He said to them, “Let me go now, and become a penitent.” But they said, “Thou most foolish of men, dost thou not know that this world in which thou art is like the sabbath, and the world from which thou earnest, like the eve of the sabbath? If thou providest nothing on the sabbath-eve, what wilt thou eat on the sabbath?” And he gnashed his teeth and gnawed his own flesh.'

In his bosom] The figure is not taken from reclining at a banquet (John 13:23), because the great banquet would not take place, according to Jewish ideas, till the coming of the Messiah (Matthew 8:11), but from children quietly resting in their parents' lap or bosom.

24. Father Abraham] He spoke as a Jew, thinking that Abraham had power over the fires of Hades, and would help his own descendants. The rabbis said, 'The fire of Gehenna has no power over the sinners of Israel, for Abraham descends and rescues them from it.'

25. Thy good things] i.e. thy wealth and pleasures. Dives was punished, not for his wealth, but for his abuse of it. Lazarus was justified, not for his poverty, but for his patience and humility. 

26. Beside all this] better, 'in all these regions of the dead.' A great gulf fixed] Somewhat different from the representations of the rabbis, who said (see Ecclesiastes 7:14), 'God hath set the one against the other, i.e. Hell and Paradise. How far are they distant? A hand's breadth. Rabbi Jochanan saith, A wall is between. But the rabbis say, They are so even with one another, that you may see out of one into the other': cp. Revelation 14:10. 

29. Moses and the prophets] These would give them sufficient light and guidance.

30, 31. Our Lord disbelieved the power of signs and wonders to produce repentance, and here declares that even the sign of His own Resurrection will leave many hard hearts unmoved.

The pains of Dives being those of Hades, not of Gehenna, many recent commentators regard his release from them as possible, and see in his new-born anxiety for the welfare of others (Luke 16:27) an indication that his punishment is producing its intended purifying effect: see on Matthew 12:32.

Additional Note
The chief interest of this parable to modern readers is the light that it throws, or seems to throw, upon the state of departed souls between death and judgment. As to its significance in this respect, expositors are not entirely at one. Some regard all its statements on the subject as teaching definite doctrines binding on Christians, others regard them as only the poetic framework of the parable, embodying conventional Jewish ideas, and therefore as having no significance for Christians. Both extremes are to be avoided. On the one hand, the parable is plainly intended to inculcate, as against the unbelief of worldly and sensual men, the doctrine of future rewards and punishments beginning immediately after death, and to be so far a serious doctrinal statement. On the other hand, the thoroughly Jewish cast of the phraseology warns us against taking its details too literally. The essence of the teaching is thus expressed by Luckock: 'The souls of the departed in the intermediate state are possessed of consciousness, memory, and sensibility to pain and pleasure; the life of all men, whether good or bad, is continued without interruption after the separation of soul and body; and retribution commences between death and judgment. These conclusions are in direct antagonism to the theory that the soul falls asleep when the body dies, and will not wake again till the resurrection of the dead.'

17 Chapter 17 

Verses 1-37

Occasions of Offence. The Ten Lepers. The Second Advent
1, 2. On causing others to sin. See on Matthew 18:6, Matthew 18:7.

2, One of these little ones] An affectionate designation of the disciples, especially such as were beginners and easily led astray. Perhaps the converted publicans and sinners of Luke 15:1-2 are specially meant.

3, 4. The duty of forgiveness. We are to forgive an unlimited number of times, yet we may rebuke in love: cp. Leviticus 19:17. See on Matthew 18:15, Matthew 18:21. 

3. Trespass against thee] RV 'sin.'

5, 6. On faith and its effects. See on Matthew 17:20; Matthew 21:21.

5. Increase our faith] Others render, 'Give us faith in addition,' i.e. add it to the gifts already promised. Whether the 'faith' mentioned is faith in general, or the faith which enables to forgive a brother seven times, is not clear.

6. Sycamine] This word means sometimes the 'mulberry tree,' sometimes the 'sycomore,'

7-10. That works do not justify. 'Our Lord having exhorted His disciples to good works, now proceeds to rebuke the vainglory which so often accompanies them, showing that as a master is under no obligation to a slave who performs his appointed tasks, so neither is God to us. But since God is gracious, He treats those who are slaves, as if they were free hired labourers, and recompenses their labours with a reward, and receives their service which is strictly due, as if it were meritorious, and gives a requital out of all proportion to the toil. Thus the goodness of God is stronger than His justice' (Euthymius). 

7. A servant]lit. 'aslave.'

11-19. Ten lepers cleansed (peculiar to Lk). For leprosy see on Matthew 8:1-4. The healing of a Samaritan, and the stress laid upon his greater gratitude, is in keeping with the character of this Gentile Gospel.

11. Through the midst of (or, rather, 'between') Samaria and Galilee] 'The caravans of Galilee took either the Samaritan route or the Peræan. Jesus follows neither, but travels along the boundary between Samaria and Galilee. He directed His steps from W. to E. towards the Jordan, which He must cross to enter Peræa' (Godet). 'He seems to have crossed the Jordan at Scythopolis, where there was a bridge, and to have descended along the bank of Jordan in Peræa, until He crossed again near Jericho' (Wetstein).

14. Unto the priests] The Jews probably went to Jerusalem, because of the necessary sacrifices; the Samaritan to Mt. Gerizim, unless we are to suppose that he became a Jewish proselyte. As they went] The healing was delayed to test their faith. 

19. Thy faith hath made thee whole (or, 'saved thee')] i.e. not only has it healed thy body, but also thy soul. It was otherwise with the other nine lepers. Their ingratitude imperilled their continuance in that state of Salvation in which their faith had placed them.

20, 21. When and how the Kingdom of God appears (peculiar to Lk). The question of the Pharisees was probably a mocking one—'When is this Kingdom of God of which thou sayest so much, and of which thou claimest to be King, visibly to appear?'

20. Cometh not with observation] i.e. cannot be observed by the senses, is not manifested by outward signs or political changes. 

21. Is within you] i.e. within your hearts. But since Jesus would hardly say that the Kingdom of God is within the hearts of the Pharisees, the better translation is, 'The Kingdom of God is among you,' but ye do not perceive it.

22-37. On the coming of the Son of man. The Pharisees having now withdrawn, Jesus proceeds to speak more unreservedly to the disciples of the final and glorious coming of His Kingdom, which will be heralded by visible signs, which yet will be hard to interpret, so that in the end the Son of man will appear unexpectedly. St. Matthew inserts many of these sayings in the great discourse on the end of the world, and the fall of Jerusalem (Matthew 24), where they are equally suitable to the context.

22. To see one of the days] i.e. 'In your future tribulations and persecutions you will desire to see one of the days of bliss and glory, which will follow the Second Coming of the Son of man. You will desire a glimpse of heaven to comfort you in your calamities.' Plummer ingeniously translates: 'You will desire to see the first of the days of the Son of man,' i.e. the day of the Second Advent. The ordinary interpretation, 'You will look back with regret on the peaceful and happy days of My earthly ministry, and long to see even one of them again,' does not suit the context.

And ye shall not see it] not because it will not come, but because it will not come in those days of your longing for it.

23. See on Matthew 24:23. See here] is the Son of man, etc. 

24. See on Matthew 24:27. In his day] Westcott and Hort (but not RV) omit these words. 

25. Cp. Mark 8:31.

26, 27. See on Matthew 24:37-39. 

26. Also in the days] i.e. in the days when the Son of man will return. We should have expected 'in the day of the Son of man,' as in Luke 17:30.

28-30. Peculiar to Lk. See Genesis 19.

31. In Matthew 24:17, q.v., these words are advice to the Christians of Jerusalem with regard to their hasty flight from the city just before its fall. Here they refer to Christ's Second Coming, and warn Christians, when that day is imminent, to be completely detached from worldly affairs and worldly interests. The language is parabolic, and must be spiritually interpreted.

32. Remember Lot's wife] who was not detached from worldly things, but looked back with longing towards Sodom, and the wealth and luxury which she had left there.

33. In Matthew 10:39; Matthew 16:25, where the same words occur, the reference is to willingness to suffer martyrdom. Here the idea is more general: 'He who sets too much value on his earthly life, shall lose his eternal life.'

34, 35. See on Matthew 24:40, Matthew 24:41. 

36. Omitted by RV and the best authorities.

37. See on Matthew 24:28; (first interpretation).

18 Chapter 18 

Verses 1-43

The Unjust Judge. The Pharisee and the Publican. The Rich Ruler
1-8. The Unjust Judge (peculiar to Lk).

There is a close connexion with what precedes. The mention of the Second Advent leads Christ to speak of the need of prayer and watchfulness in view of it. The main lessons of the parable are: (1) The duty of continual prayer; (2) the certain answer to prayer, if it be only persistent enough; (3) the certainty that in the end God will maintain the cause of His elect against their adversaries; (4) a warning against failure of faith in times of seeming abandonment by God.

The moral difficulty that in this parable God seems to be compared to an unjust judge, is best met by saying that in reality God is not so much compared as contrasted with him. The argument is, If justice can be obtained by persistence even from an unjust judge, how much more can it be obtained from the Author of all justice. It is true that God is said, like the unjust judge, to delay justice. But His motive is entirely different. His delay is due to love, love of the saints, whose faith He designs to purify and strengthen by much waiting, and love of their adversaries, to whom He gives a space for repentance before the day of vengeance comes.

1. Perhaps this is our Lord's own comment on the parable. Always to pray] On the other hand, the rabbis taught that God must not be fatigued by too frequent prayer. Three times a day was enough. 'If a man comes to address you every hour, you say that he holds you cheap: the same is true of God, whom no man ought to fatigue by praying every hour.' The words are to be taken literally, because even purely secular acts, when done to God's glory, are acts of devotion. The whole lives of the faithful should be, in Origen's words, 'one great connected prayer.' Faint] i.e. become weary.

2. A judge] Probably a heathen judge, because, (1) The local Jewish tribunals consisted of three judges, and (2) Jewish judges (at least in NT. times) had no such evil reputation. They were required to have this sevenfold qualification, 'prudence, gentleness, piety, hatred of mammon, love of truth, that they, be beloved, and of good report.' Yet see on Mark 12:40.

3. Avenge me] better, 'Give me justice against my adversary.' Her 'adversary' was probably a rich neighbour, who, taking advantage of the death of her husband, had stolen her land. The offence of violently appropriating the property of widows and orphans is often alluded to in the OT., and forbidden with threats of divine vengeance (Exodus 22:22-24, etc.).

5. Weary me] lit. 'give me a black eye.'

7. Avenge his own elect] i.e. the members of His Church. Christ comforts His disciples who are discouraged by the persecutions which are even now threatening, by promising that God will visit their persecutors (the Jews and afterwards the heathen) with condign punishment. This was literally fulfilled in the calamities which overtook the Jews and the chief heathen persecutors of the Christians.

Though he bear long with them] better, 'though he is slow to act for them,' i.e. though His coming seem to be delayed.

8. Speedily] cp. Revelation 22:20; 2 Peter 3:8-10. Christ's coming, though it may seem to be long delayed, will be as speedy as the scheme of God's providence, which takes account of the needs of the whole world, will permit. It will not be delayed an instant longer than is necessary.

Nevertheless, etc.] The sense is, 'Nevertheless, in spite of the warning and encouragement I am giving you, the faith of many will have waxed cold at the time of My return.' Christ does not mean that the elect will have lost their faith altogether, but that on account of the trials and disappointments which will precede the Second Advent, and also on account of its unexpected delay, they will be discouraged.

Faith] or, rather, 'the faith,' i.e. the unshaken confidence in the certainty of My Second Coming, which I hope to find.

9-14. The Pharisee and the Publican at Prayer (peculiar to Lk). This parable is apparently addressed not to the Pharisees themselves, but to certain of the disciples of Jesus who were proud of their spiritual attainments, and lacking in the virtues of humility and penitence.

10. Into the temple] Probably into the second court, 'The Court of the Women,' at one of the stated hours of prayer. The Temple, like modern Christian churches, was used for private as well as public prayer.

Publican] see on Matthew 5:46. 

11. Stood] i.e. placed himself conspicuously in the attitude of prayer: see on Matthew 6:5. God, I thank thee] The words of the Pharisee can hardly be called a prayer. He asks for nothing, and feels his need of nothing. The Pharisee did, indeed, acknowledge that his virtues were derived from God, but he took all the merit of them to himself, and boasted of them before God and man.

12. Twice in the week] viz. on Mondays and Thursdays: see on Matthew 6:16-18. Of all that I possess] RV 'of all that I get.' The Pharisee prided himself on his works of supererogation, i.e. works done over and above what God required: see on Matthew 17:7-10. The Law commanded only one fast in the whole year (viz. Day of Atonement, Leviticus 16:29). The Pharisee fasted twice a week. The Law tithed only the fruits of the field and the increase of cattle. The Pharisee tithed mint and cummin (Matthew 23:23), and indeed his whole income (cp. Tobit 1:7-8).

13. Afar off] viz. from the Pharisee, whom, in his humility, he thought far more righteous than himself. Would not lift up] Since the rabbis forbade the eyes to be raised to heaven during prayer (see Matthew 6:5), it is necessary to suppose that there was some special indication of humility in the publican's attitude. Be merciful, etc.] lit. 'be propitiated to me the sinner.' 'As the Pharisee had singled himself out as the one holy in the world, so the publican singles himself out as the chief of sinners, the man in whom all sins have met—a characteristic trait! for who, when first truly convinced of sin, thinks any man's sins can equal his own (1 Timothy 1:15)?' (Trench).

14. Justified] A favourite word of St. Paul's, employed in St. Paul's sense, as is natural in the Pauline Gospel. 'Justify' in the NT. means always 'to regard as just,' not 'to render just,' or 'sanctify.' Rather than the other] This probably means that the publican was justified, and that the Pharisee was not; not that the Pharisee was regarded as righteous, and the publican as more than righteous.

For every one] Matthew 23:12; Luke 14:11.

15-17. Jesus and the children (Matthew 19:13; Mark 10:13). See on Mt.

18-30. The rich young ruler. The reward of those who forsake all (Matthew 19:16; Mark 10:17). See on Mt.

31-34. The passion and resurrection predicted (Matthew 20:17; Mark 10:32). See on Mt.

35-43. The blind man at Jericho (Matthew 20:29; Mark 10:46). See on Mt.

19 Chapter 19 

Verses 1-48

Zacceleus. The Pounds. Christ's Triumphal Entry into Jerusalem. He Cleanses the Temple
1-10. Zacchaeus (peculiar to Lk). The narrative shows that our Lord's familiar intercourse with publicans and sinners was justified by its results. Zacchaeus became a convert, surrendered half of his great wealth to the poor, and made restitution for his past misdeeds

2. The chief] RV 'a chief publican.' 'There must have been at Jericho one of the principal custom-houses, both on account of the exportation of the balm which grew in that oasis, and which was sold in all countries of the world, and on account of the considerable traffic which took place on this road, by which lay the route from Persea to Judaea and Egypt. Zacchaeus was at the head of this office' (Godet). It is unlikely that Zacchaeus belonged to the highest class of publicani, who collected the taxes of whole provinces or kingdoms, though occasionally Jews filled such an office. Zacchaeus has a Hebrew name, and is clearly a Jew: see on Matthew 5:46; Matthew 9:9-13.

3. To see, etc.] RV 'to see who Jesus was,' i.e. to distinguish Him in the dense crowd which surrounded Him. 

4. A sycomore] not the English sycamore, but a tree which receives its name from the fact that its fruit is like a fig, and its leaves like those of the mulberry: cp. Luke 17:6 and Amos 7:14. Sycamores are not now very common in Palestine.

5. At thy house] Jericho was a priestly city, and according to the Talmud contained as many priests as Jerusalem. Specially significant, therefore, was Christ's resolution to lodge with a publican. 

8. And Zacchaeus stood] Probably after the feast, or on the next day. The effect of our Lord's conversation was the complete conversion of Zacchaeus, which immediately showed itself in act. I give] viz. at this moment. Up to the time of his conversion Zacchaeus had given little in charity. He now atones for his past neglect by surrendering one-half of his capital. If I have taken, etc.] RV 'wrongfully exacted ought.' He proposes to examine into his past transactions, and if he has wronged any one, to make restitution out of the half of his capital which he still retains. Fourfold] The Law only required this from a detected thief (Exodus 22:1). 

9. To this house] Because with Zacchaeus his family and household servants were converted.

A son of Abraham] both in descent and character. This the Pharisees would have denied, for they ranked publicans with the heathen: see on Matthew 5:46. 

10. Cp. Matthew 18:11
11-27. Parable of the Pounds (peculiar to Lk, but similar to the Parable of the Talents, Matthew 25:14, q.v.). It differs from that parable, (1) in the introduction of the rebellious citizens, Luke 19:14, Luke 19:27; (2) in its graduation of the rewards and punishments of the next world; (3) in representing future bliss as a state of social activity in a perfect community.

The nobleman (Luke 19:12) is Christ Himself, who goes into a far country (heaven), to receive for Himself a kingdom (almighty power over the universe), and to return (at the Second Advent). He calls His ten servants (all the members of His Church), and entrusts them with a pound each (i.e. all their bodily, mental, and spiritual capacities). The citizens who hate Him are all the enemies of Christ. They are called His citizens, because even the wicked are by right His subjects, seeing that He has created and redeemed them. On His return (to judge the world), He summons the ten servants (such Christians -as appear to have been faithful to their trust), and enquires what use they have made of the capacities and opportunities entrusted to them. Some have made great use, others little, others none at all; and are accordingly recompensed, some by being placed over ten cities (a great reward), others over five cities (a less reward), others by being entirely excluded from all the rewards of the future kingdom. The taking of the pound from the man who did not use it, signifies that faculties, which are not used, are finally lost; and the giving of the pound to him who had ten already, signifies that those faculties which are rightly used are capable of indefinite increase. The ten cities and the five cities indicate the different kinds of employment assigned in heaven to persons of different spiritual capacity. They also, perhaps, indicate different states of blessedness assigned to the saved in accordance with their behaviour in the previous state of probation on earth. In the corresponding parable in Mt the teaching is different. There all the faithful servants show the same diligence, and receive the same reward. The slaying of the rebellious citizens (Luke 19:27) represents the judgment of the wicked at the Last Day. This parable, like so many others, assigns to Jesus the position of King and Judge of the human race. It may, therefore, be fairly used to prove His Divinity.

11. Because they thought] The multitudes thought that Jesus was going to Jerusalem to set up the Messianic kingdom at once. Jesus therefore explained by a parable that the kingdom would not be established till His Second Coming, and that even then not all the children of Abraham, but only the spiritually fit, would be admitted into it. This was the chief lesson to the multitudes, who expected that all Israelites would share in the future glory. To the disciples the lesson was that even among the saved there would be differences, and that, therefore, those who wished a great reward in the future kingdom of heaven must labour with all diligence in their various vocations on earth. 

13. Servants] lit. 'slaves.' Pounds] lit. mince. The mina was the sixtieth part of a talent, i.e. 100 denarii, or £4.

14. We will not, etc.] This v. may have a special reference to Christ's rejection by the Jews after His Resurrection and Ascension. For the historical fact which perhaps suggested this incident in the parable, see art. 'Dynasty of the Herods' (Archelaus).

24, 25. This complete misapprehension of Christ's character shows that he had never really 'known' Christ with saving knowledge.

27. Although this v. describes the final punishment of those who reject Christ, it may also have reference to the temporal destruction of those Jews who rejected Christ at the fall of Jerusalem.

28-40. The triumphal entry into Jerusalem (Matthew 21:1; Mark 11:1; John 12:12). See on Mt and Jn.

37. The descent] There was a magnificent view of Jerusalem and the Temple from this point, and at the sight of the capital of the new kingdom the multitudes broke into a shout of triumph.

38. Peace in heaven] i.e. There is peace for man (i.e. favour with God) in heaven. By sending the Messiah, God shows that He regards His people with favour. The expression is peculiar to Lk: cp. Luke 2:14.

41-44. Christ weeps over Jerusalem (peculiar to Lk). 'The path mounts again; it climbs a rugged ascent; it reaches a ledge of smooth rock, and in an instant the whole city bursts into view. As now the dome of the Mosque El-Aksa rises like a ghost from the earth before the traveller stands on the ledge, so then must have risen the Temple-tower; as now the vast enclosure of the Mussulman sanctuary, so then must have spread the Temple-courts; as now the grey town on its broken hills, so then the magnificent city, with its background—long since vanished away—of gardens and suburbs on the W. plateau behind. Immediately below was the valley of the Kedron, here seen in its greatest depth as it joins the Valley of Hinnom, and thus giving full effect to the great peculiarity of Jerusalem seen from its E. side—its situation as of a city rising out of a deep abyss. It is hardly possible to doubt that this rise and turn of the road, this rocky ledge, was the exact point where the multitude paused again, and He, when He beheld the city, wept over it” (Stanley). Cp. Matthew 23:37.

42. If thou hadst known] i.e. O that thou hadst known! This implies previous visits of Christ to Jerusalem. This thy day] i.e. the time of Christ's earthly ministry.

43. Enemies] i.e. the Romans. A trench] lit. 'a palisade.' The Romans actually raised a palisade round Jerusalem. The Jews burnt it, and the Romans replaced it by a wall.

44. Thy children] i.e. thy inhabitants.

The time of thy visitation] i.e. the time of Christ's ministry.

45. 46. Second cleansing' of the Temple (Matthew 21:12; Mark 11:15). See on Mt.

47, 48. Jesus teaches daily. Cp. Mark 11:18.

48. Were very attentive] RV 'hung upon him, listening.'

20 Chapter 20 

Verses 1-47

Various Incidents of the Last Week
1-8. The authority of Jesus challenged (Matthew 21:23; Mark 11:27). See on Mt.

9-18. The wicked husbandmen (Matthew 21:33; Mark 12:1). See on Mt.

19-26. The tribute money (Matthew 22:15; Mark 12:13). See on Mt.

27-40. The Sadducees and the Resurrection (Matthew 22, 23; Mark 12:18). See on Mt.

36. Neither can they die] This is perhaps given as a reason why after the Resurrection there is no more marriage.

37. At the bush] RV 'in the place concerning the Bush': cp. Exodus 3.

41-44. Is the Christ David's son? (Matthew 22:41; Mark 12:35). See on Mt.

45-47. Jesus denounces the scribes (Matthew 23:1; Mark 12:38). See on Mt.

47. Devour widows' houses] see on Mark 12:40.

21 Chapter 21 

Verses 1-38

The Widow's Mite. Prophecy of the Fall of Jerusalem and the Second Advent
1-4. The widow's mite (Mark 12:41). See on Mk.

5-36. Great prophecy of the Fall of Jerusalem and the Second Advent (Matthew 24:1; Mark 13:1). See on Mt. St. Luke distinguishes these two events more clearly than the other evangelists (Luke 21:24). He also describes Jerusalem as being 'surrounded by armies.' This greater definiteness is held by some to indicate that St. Luke wrote after the fall of Jerusalem, and added certain interpretative notes to our Lord's utterances. But there is no real reason why Christ should not have spoken exactly as St. Luke records. See on Mt.

9. Not by and by] i.e. not at once. 13. Testimony] It shall be an opportunity for you to bear witness to Me. 

15. Mouth] i.e. eloquence.

18, 19. Peculiar to Luke 19. By patient continuance in well-doing and in suffering ye shall possess (i.e. keep safe the inward life of) your souls. 

24. The times of the Gentiles] i.e. the time of the rejection of Israel, and of Gentile predominance both in the affairs of the world and in the Kingdom of God. The times of the Gentiles will come to an end, when Israel is converted (Romans 11:25).

37, 38. Christ's daily teaching. He lodges at the Mount of Olives (Matthew 21:17; Mark 11:19). See on Mt.

22 Chapter 22 

Verses 1-71

Treason of Judas. The Last Supper. The Agony in the Garden. Arrest of Jesus. The Jewish Trial
1-6. Conspiracy of the chief priests. Treachery of Judas (Matthew 26:1-5, Matthew 26:14-16; Mark 14:1-2, Mark 14:10-11). See on Mt. St. Luke omits the anointing at Bethany, because he has already recorded a similar incident (Luke 7:37).

4. Captains] i.e. the Levitical guard or police of the Temple, not the Roman garrison of Jerusalem.

7-13. Preparations for the Last Supper (Matthew 26:17; Mark 14:12). See on Mt.

12. Furnished] arrayed for the Passover.

14-23. Institution of the Lord's Supper. Denunciation of the Traitor (Matthew 26:20-29; Mark 14:17-25; 1 Corinthians 11:23). See on Mt. St. Luke's account most resembles that in 1 Corinthians 11:23, which is only natural, seeing that he was a disciple of St. Paul. The most striking peculiarity of his account is that he mentions two cups, one before and one after the blessing of the bread. The latter is without doubt the cup of the Holy Communion, or Eucharist, which, as his been shown on St. Matthew, corresponded to the 'Cup of Blessing' or 'third cup' of the Passover Supper. The earlier cup of St. Luke may therefore have been the 'second cup' of the Passover, which was drunk after the lamb was placed on the table (see on Mt). The mention of two cups by St. Luke was early felt to be a difficulty, and accordingly a few ancient MSS reduce the cups to one, some by omitting the former cup, others by omitting the latter. The latter omission, which has the support of only one Greek and five Latin MSS, has met with some support from recent critics. If it be accepted, St. Luke's first cup must be that of the Eucharist, and in that case he represents the Eucharistic cup as consecrated before the bread.

17. Took the cup] RV 'received a cup.'

18. I will not drink, etc.] If these words are in their true position they seem to show that Jesus did not Himself drink of the cup of the Eucharist. Mt and Mk, however, place them after the blessing of the Eucharistic cup, instead of before it. 

19. In remembrance of me] lit.' for My memorial.' This command for the continual repetition of the ordinance is mentioned only by St. Luke and St. Paul. The word translated 'remembrance 'is a rare one, and in biblical Greek means always a memorial before God, e.g. Leviticus 24:7 : 'Thou shalt put pure frankincense upon each row (of shewbread), that it may be on the bread for a memorial, even an offering made by fire unto the Lord.' So also in NT. (Hebrews 10:8). Accordingly the rite is intended, not so much to remind men of the death of Christ, as to remind God of it, to plead before God the merits of Christ's sacrifice, as the only ground for mercy and favour. 

20. This cup is the new testament (RV 'covenant') in my blood] The meaning, according to 1 Corinthians 10:16, seems to be: 'This cup conveys to those who with true and lively faith partake of it, the benefits of the new covenant, which the shedding of my blood procures for mankind' (i.e. remission of sins, eternal life, spiritual sustenance, etc.). Mt and Mk have, 'This is my blood of the new covenant.' There is no reason why our Lord should not have used both expressions in explaining to Bus disciples the spiritual effect of the rite. 

21. This v. is a strong support of the view that Judas received the sacrament, but it is not conclusive: see on Mt, and John 13:30.

24-30. A contention which should be the greatest (peculiar to Lk). This contention is probably to be placed at the very beginning of the supper, before the feet-washing: see on John 13:1-20. Our Lord had previously rebuked a very similar contention provoked by the ambition of the sons of Zebedee: see Matthew 20:25-28, where almost the same words are used. 

28. Temptations] i.e. trials.

29, 30. See on Matthew 19:27-30.

31-34. Peter's fall foretold (common to all the evangelists). See on Matthew 26:31-35. St. Luke agrees with St. John that Jesus made the prediction in the supper-room.

31, 32. These two vv. are peculiar to St. Luke. Satan hath desired] i.e. Satan hath procured that all of you should be surrendered to him to be severely tried, like Job. Sift] The violent motion of the sieve corresponds to the violent trial that the apostles were to experience when Christ was arrested.

32. For thee] Christ prayed specially for Peter, because he was the leader of the Apostles, and so much depended on him. Bis primacy was personal, not official, being derived from the special faculty of faith from which he derived his name, and which, after his fall, he conspicuously displayed.

35-38. Jesus directs His disciples to make provision for a time of persecution (peculiar to Lk). 'The meaning of our Lord in this much controverted passage appears to be to forewarn the apostles of the outward dangers which will await them henceforward in their mission—unlike the time when He sent them forth without earthly appliances, they must now make use of common resources for sustenance, yea and even of the sword itself for defence '(Alford).

35. When I sent you] see Luke 9:3, and cp. Luke 10:4.

36. He that hath a purse] Although under ordinary circumstances those who preach the gospel are to live of the gospel and not concern themselves with worldly affairs, yet under exceptional circumstances, e.g. amid hostile surroundings, or in a heathen land, or in a church extremely poor, ministers of the gospel may engage in trade, or in other ways provide for their maintenance, as St. Paul did (Acts 18:3).

Scrip] i.e. provision-basket.

And he that hath no sword] The better translation is, 'And he that hath no money and no scrip, let him sell his cloak and buy a sword.' The meaning is that the danger will be so great, that self-defence will be of primary importance. The best course for a man who has no money, will be to sell his cloak to buy a sword to defend himself. Sword stands here for all lawful means of self-defence. When St. Paul pleaded before Nero, he doubtless employed counsel to defend him. This was 'buying a sword 'in the sense which Jesus intended.

37. The things concerning me] i.e. the prophecies of My death. End] i.e. fulfilment.

38. Here are two swords] The disciples thought that Jesus advised them to buy swords to protect Him from arrest. They pointed out, therefore, that they had two already, with which they were prepared to defend Him. Seeing Himself misunderstood, Jesus abruptly closed the conversation with the words, It is enough, i.e. 'Enough of this trifling!' He had intended the disciples to 'buy swords' (i.e. take measures) for their own safety, not for His. He Himself was resolved to die, but He wished their lives to be preserved.

39-46. The Agony in the Garden (Matthew 26:36; Mark 14:32). See on Mt, and on Luke 4:13.

43, 44. These vv., which contain the exquisitely human features of the bloody sweat, and the appearance of the angel to strengthen Jesus, are peculiar to Lk. They exhibit our Lord as true man, subject to all the weaknesses and trials of humanity, and requiring the same comfort and support in His agony as other men. Although omitted by a few ancient authorities, these vv. obviously describe an authentic incident: cp. Matthew 4:11.

44. Drops of blood] Great mental agony has been known to produce this phenomenon.

47-53. Arrest of Jesus (Matthew 26:47; Mark 14:48; John 18:3). See on Mt and Jn.

51. Suffer ye thus far] i.e. Suffer My enemies to do even this, viz. arrest Me. Make no further resistance. Healed him] This healing is peculiar to Lk.

53. This is your hour] i.e. the hour in which God permits you to do your wicked work, and Satan apparently to triumph.

54-62. Peter denies Jesus (Matthew 26:57-58, Matthew 26:69-75). See Mt and references there. All the evangelists record the incident.

63-65. Jesus mocked by the high priest's servants (Matthew 26:67; Mark 14:65). See on Mt.

66-71. The Jewish trial (Matthew 26:59; Mark 14:55 : cp. John 18:19). See on Mt and Jn.

23 Chapter 23 

Verses 1-56

Trial Before Pilate and Herod. The Crucifixion and Burial
1-5. The trial before Pilate begins (Matthew 27:1-2, Matthew 27:11-14; Mark 15:1-5; John 18:28-38). See on Mt and Jn.

6-12. Trial before Herod (peculiar to Lk). 'By sending Jesus to Herod the clever Roman gained two ends at once. First, he got rid of the business which was imposed on him, and then he took the first step towards a reconciliation with Herod (Luke 23:12). The cause of their quarrel had probably been some conflict of jurisdiction. In that case, was not the best means of soldering up the quarrel to concede to him a right of jurisdiction within the very city of Jerusalem?'(Godet).

7. Herod's jurisdiction] This extended over Galilee and Peræa.

Was at Jerusalem] i.e. in order to keep the Passover.

13-25. Trial before Pilate resumed. Jesus is condemned (Matthew 27:15-26; Mark 15:6-20; John 18:38 to John 19:16). See on Mt and Jn.

26-32. The procession to the Cross (Matthew 27:32; Mark 15:21-22; John 19:17). See on Mt. The beautiful address to the women of Jerusalem is peculiar to Lk. These women are not the same as the Galilean sympathisers (Luke 8:1-3), but residents in Jerusalem. The warm feeling with which all classes of women regarded Jesus is especially marked in this 'the Gospel of womanhood.'

28. Weep not for me] You are not wrong in weeping for Me, nevertheless something is about to befall, for which you will weep with far greater reason, the destruction of your city and the overthrow of your nation.

30. Cp. Isaiah 2:19; Revelation 6:16. 

31. If they do these things, etc.] i.e. 'If the Romans so cruelly treat Me whom they know to be innocent, how much more severely will they treat your children whom they will regard as rebellious and guilty?' Or, 'If the inhabitants of Jerusalem are so guilty now in slaying Me, to what further stages of wickedness will they afterwards advance?'

33-49. Crucifixion and Death of Jesus (Matthew 27:33-56; Mark 15:23-41; John 19:18-37). See on Mt and Jn. Peculiar to Lk are three of the Seven Words from the Cross, and the incident of the Converted Thief.

34. Father, forgive them, etc.] (peculiar to Lk). This, the first Word from the Cross, is omitted by a few early authorities, but is unquestionably authentic. Jesus here puts into practice His own teaching about loving enemies and forgiving them.

39. One of the malefactors] At first both malefactors reviled Jesus (Matthew 27:47), then one of them, moved by the gentleness and majesty of the Sufferer, was ashamed, and rebuked his fellow. From shame he passed to penitence and faith.

42. Lord, remember me, etc.] RV 'Jesus, remember me when thou comest in thy kingdom.' The thief here acknowledges Jesus to be the Messiah, a stupendous act of faith under the circumstances. 'He was rejected by the Jews who saw Him raising the dead. He was not rejected by the thief who saw Him hanging with him on the Cross '(St. Augustine). The thief apparently expected Christ to rise again and establish His kingdom.

43. To-day, etc.] (peculiar to Lk). 'The grace granted is more abundant than the prayer. For his prayer was that the Lord would be mindful of him when He should have come into His kingdom. But the Lord said unto him, “Verily I say unto thee, To-day shalt thou be with me in paradise” Where Christ is there is life, there is the Kingdom '(St. Ambrose). On 'Paradise' see Luke 16:22, Luke 16:23. This incident teaches us not to despise even deathbed repentances.

44. In the RV the darkness is said to be due to 'the sun's light failing.'

46. Father, etc.] (peculiar to Lk). This 'word' is a quotation from Psalms 31:5. Spirit] i.e. Christ's human spirit. 'Spirit' and 'soul' are identical in the Gospels. Christ is said to have both (Matthew 26:33; Matthew 27:50; John 12:27; John 13:21; John 19:30).

50-56. The burial (Matthew 27:57-61; Mark 15:42-47; John 19:38-42). See on Mt, Mk and Jn.

24 Chapter 24 

Verses 1-53

The Resurrection and the Ascension
1-11. Two angels appear to the women at the sepulchre (Matthew 28:1-8; Mark 16:1-8 : cp. John 20:1-2). See on Mt and Jn.

12. Peter visits the sepulchre. See on John 20:3-10. This v. is wanting in some ancient authorities.

13-35 The journey to Emmaus (Mark 16:12-13). Though alluded to in Mk, this beautiful narrative is peculiar to Lk. The conjecture of Theophylact that one of the two disciples was St. Luke still finds supporters, but is unlikely.

13. Emmaus] Josephus speaks of an Emmaus 60 furlongs from Jerusalem, the habitation of a colony of Titus's soldiers. This may be the modern Kulênieh (lit. 'colony'), 7 m. W. of Jerusalem.

16. Their eyes were holden] Mk gives a slightly different explanation ('He appeared in another form'). St. Luke implies that our Lord prevented their recognition of Him by an act of will. But apart from this a certain change seems to have passed over His body at the Resurrection: cp. John 21:4. 

17. As ye walk, and are sad] RV' And they stood still, looking sad,' but the 'Western' text is nearly as AV.

18. Cleopas] a person otherwise unknown. The obscurity of the persons concerned is a pledge of the authenticity of the narrative.

Art thou] RV 'Dost thou alone sojourn in Jerusalem and not know the things,' etc.

21. Redeemed Israel] perhaps they were only thinking of redemption from Roman rule (Acts 1:6). Third day] Possibly they remembered Christ's prophecy (Luke 18:33). 

26. Ought not Christ] More exactly, 'Ought not the Messiah' (in consequence of the prophecies) 'to have suffered these things and to have entered into His glory?' This passage supports the view that Jesus entered into glory not at the Ascension, but at the Resurrection. The Gk. implies that the entering into glory was already past, and the phrase 'His glory' implies that the glory was complete. Probably our Lord was in heaven during the Forty Days, descending to earth for occasional interviews.

30. Hetookbread] RV 'thebread.' Although so similar to the institution of the Holy Supper, this was probably not a celebration of it, but an act resembling the blessing and breaking of the bread at the feeding of the 5,000, at which probably the two disciples had been present.

31. He vanished] Our Lord's risen body was a perfect organ of spirit, and could manifest itself in whatever place, or under whatever sensible conditions He willed. After disappearing at Emmaus He seems to have transported Himself instantaneously to Jerusalem, and there to have appeared to Simon, Luke 24:34 : cp. our Lord's mysterious appearance when 'the doors were shut,' John 20:19.

34. The Lord is risen] Apparently inconsistent with Mark 16:13, q.v. To Simon] see 1 Corinthians 15:5.

36-43. Appearance on Easter Evening (John 20:19-25 : cp. Mark 16:14). See on Jn. At first sight there appears “to be no break in the narrative till the end of the Gospel, and the Ascension (Luke 24:51) seems to take place on he very day of the Resurrection. But since it is unlikely that so careful an historian as St. Luke would contradict himself on so important a point of chronology (see Acts 1:3), it seems safer to hold that the conclusion of St. Luke from Luke 24:44 is a summary of the whole events of the 40 days, and not simply of those of Easter Day. It is, however, just possible that Luke 24:51 does not describe the Ascension. In this case there is no difficulty in assigning the whole of the events of this chapter to Easter Day.

39. And my feet] Probably the feet also were pierced. Handle me] A proof of a corporeal resurrection. Our Lord's body was now spiritual, but it was manifested by Him on this occasion under sensible conditions to show that it was the same body which was crucified. Flesh and bones] are mentioned as representing the solid and tangible framework of the body. Blood is not mentioned, but this is no proof that our Lord's body did not possess it: see 1 Corinthians 10:16.

42. And of an honeycomb] Some ancient authorities omit these words. Our Lord ate, not as needing food, but to afford a sign. The Apostles laid great stress on His eating and drinking with them as proof of the reality of the Resurrection, Acts 10:41 : cp. Acts 1:4; RM.

44-49. Summary of instructions given during the Forty Days. 
44. The law.. the prophets.. the psalms stand for the three divisions of the OT. Canon recognised by the Jews. The 'Prophets' include the historical books except Chronicles and Ruth. 'Psalms' stand for' the Writings,' i.e. the third division of the Canon, of which it is the principal book.

47. Among all nations] RV 'unto all the nations'; a proof that Jesus contemplated a universal Church. 

49. The promise] i.e. the Holy Spirit, Acts 1:4 : cp. John 15:26.

50-53. The Ascension (Acts 1:9; Mark 1:19). See on 51. And carried up into heaven] A few ancient authorities omit these words. If they are omitted, it is possible to regard this event, not as the Ascension, but as a miraculous disappearance of Jesus at the end of the interview begun in Luke 24:36. 

52. And they worshipped him] A few ancient authorities omit these words.

